9 


* 8 
2 2 1 1 14 
Adapted to 
- EY 


AM * . 
* wy. 
* ve. 
+ "hat 8 
1 * 
i * x \ 0 


» 
— 
— —— — 


o 
— 
— x 


I 


ritten on Occaſion of th El. 
taking Cogniſance of Peet 1 


# « 


ni bs 
iſm abd Fel ie J 2 Fo 


b l Religion, Ent haf 3 
rund ſeveral oth important Subjects are 
5 . N | 45 


7 * 7 i mr * ; 
BEES bo... ac 
* 8 ; , 2 ' ' * f » 4 nm; "A 


— s Writings. 


2 who re jecteth Correction, repreacbeth bis | os "4 
be who bearetb ' Reproof, poſe erb Undars © 


rove Ixiii. 2 2 Buy the Truth, and fell. it ae 


* 
: 
& «4 
7 © 
4 : 
8 
— 


15 ; Ne and Correction, and Underſtanding. | Fo 


> ade 3 
os 
2 
3 4 


„ 


„ 08k. 
K * 
* 
„ 
a 
A 
«+ * 


Y 
* 


o 


» 
AE 
* 
* 
Nit. 
. 


5 


- 


SO OOLEOOY 
Adyertiſement. 


* 


A Hlborxb in Letter N. 1. Notice be taken of PA = 
C—l'; FritingF, yet the Subject of it is more exten- 
ive. The P—f—r's Caſe only gave Occaſion, as is bint- 
ed in the Title Page, to the publiſping of ibeſe Letters, 
Which gre written upon extenſive Vicus: If any Thing is 
aid in the firſt Letter, which may be Graveling to the 
r, the Autbor declares be bad no Intention to gall, 
or injure him; They are weighty Conſiderations, which have 
induced bim to be a little ſmart upon him, and he hopes it 


will have no bad Effect : If it takes Trial of bis Temper. 


and upon Trial it appear le can bear a Rebuke, it is no 
\ Loſs to bim, and will rather be a Benefit: If be reflets 

ealmly, conſiders Things more deliberately, - becomes con- 
vinced of bis Miſtakes, and retract what is a-miſs in his 
Writing 7, be will thereby eſtabliſh a good Character to bim. 
elf, and be valued by all good and wiſe Men, whoſe 
Efteem is of much more Yalue, than the  groundleſs Ap - 
Plauſe of others. 1 nba ola, nts Fn 
. Theophilus knows he cannot conceal bimſelf from bis inti. 


at Friends ; the Manner, the ile, and the Turn of 
bought, will eaſily tell them who the Author is: He bas 


aweirbty Reaſons for concealing bimſelf; and therefore be 


earneſty requeſti"of all his Acquaintances, that they will 
not mention his Name to any Body, nor to one another, as 


tbe Author of theſe Letters. As for Philotheus, as bis 
Letters are put into Theophilus's Stile and Fords, and no 
Perſon is in the Secret, be is quite ſafe and does not fear 
Diſcovery.— May they be of Uſe to the intended important 
Purpoſes, It is earneſtly prayed for, and 'tis boped the 
Prayer is granted. 8 Þ | TR 
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= AM.forcy-to bear it faid; that the late Cenet 
- Affair, without ies; 


tho' they gave ſo much Offence, that ihe Com- 


» 


a a well diſpos d Mind; to reflect upon the preſent State of Re- 
- ligion in Pritain: How lamentable is it to ſee #@pii/ed Men 
of the. reformed Denomination, ſapping the Foundations of 
Chriſtianity ? 1 dread the Conſequences of it, not with re- 
ſpect to the Danger, much leſs Ruin of Chriſt's Kingdom and 
Intereſt in the World, (a) but with regard to the unbippy Men, 
who, under various Denominatlons, conſpire to weaken it, 
and from a juſt Apprebenſion, that deſolating Judgthents will 
ſpeedily take Place; and put an End to the impotent Attempt: 


It is a mighty Privilege to be imployed in Oppoſitiah to Sas 
tan's Kingdom; happy are they ! who ſtand ranged under the 
Redeemer's Banner, when the Adverſary breaks in lite a 
Flood, (6) and are active and ſucceſsfut in his Service; not ig 
the Road of angry Contention, terminating in Wat and Blood, 
but in the Channel of ſteddy Oppoſitioh and meek Suffering. 


'F 


- 


i is but a faint languid Zeal that burns, alas! in my * 


a > ; „ 4 3 
6a) S Marth. xvi. 18, (5) See Iſa. lx. 19. 
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yet am thankful to feel the leaſt Glowing of it, and wiſh to - 
cheriſh it ; may it be the true Spring of the Propoſal I now 
make i to dedicate our Correſpondence upon Religious Subjects 
to publick Uſe, adapted to the preſent State of Things, —I am 
Nenſible ot how great Uſe Regularity is in every Thing, and there · 
fore I have laid down a Plan of this Correſpondence, whereof 
this is a Part; That I ſhall now claſſ the Modern Schemift a in 
Oppoſition to true Chriſtianity, under proper Denominations, 
and makes few Reflections upon the P==t—r's Writings and 
his Explications, and put it upon you, to enquire into the 
Source ot theſe Schemes, fate the Sentiments upon which they 
are formed and the oppoſite Truths, mate Reflections u- 
pon them and upon the P—f—r's Writings, and check me 
if I ſay any Thing a-miſs ; as the Subject of the firſt Letter. 
And promiſe myſelf, from the Force of Truth, and the Man- 
ner in which it is managed, that Friends to Revealed Truth 
will be encouraged and confirmed, and Foes convinced and 
eeclaimed, at leaſt checkt from making inſolent Attacks upon it. 
The Modern Schemes in Oppoſition to Revealed Religion 
or genuine Chriltianity, might be aptly claſs't into. Dei/ſm alias 
Sadduceiſin.  Carreaniſm and Samaritaniſm, on Account of 
the Affinity betwixt our Modern Schemiſts and the old Fewi/Þ 
Sect of Sadducees, the later one of Carreans and theMong-: 
rel People of old called Samaritans ; but as Denominations of 
Sects ought to be obvious as well as proper, I only uſe them 
till you furniſh me with better. The Deiſts are obviouſly 
Sadducees, becauſe they deny the Reſurrection from the Dead, 
and the Being of Angels and Spirits; they are fond of being 
eſteemed acute Reaſoner, who need no Aſſiſtance from Re- 
*elation towards ſcheming true Religion, and Love to call FE 
their Scheme by the Name of Natural Religion in Oppoſiti- 2 
on to Revealed. The Carreansy are Reaſoners, who ac- 
knowledge nothing in Religion which they do not diſtinctly un- 
derſtand, or to-ſpeak in their Dialect. is not conform toe igbt 
Reaſon, i. e. agreeable to their Way of Reaſoning, and thus 
are Semi- Deiſtc. The Samaritans ate Mongrel. Profeſſors 
of Cbriſtianity. who acknowledge the peculiar Doctrines of it, 
but conceive and ſpeak of Revealed Truth by mere Reaſon's 
Powers, rejecting as entbuſiaſtical and'whim/ical, Thai Know- 
ledge ſuperior to Reaſon, but highly conſiſtent with it, which 
true Chriſtiant ſpeak of, as common, familiar, and well 


1 


— * 


known to them, herein acting the Part of Bigots, and denying. 
what they have as ſtrong Evidence for, as any Fact they credit 
upon the Report of credible Witneſſes; contrary to the Frac- 
tice of an ingenious Gentleman of Note, and particular Friend 
of mine, who declared he could not disbelieve what was told 
him of this Matter, by Perſons of Learning, Judgment 5 


Probity, unleſs. he was to give up with the Grounds upon w 


the Belief of all reported Facts are founded; but ingenuouſly 
confeſſed, it was a Kind of Knowledge he did not, poſſeſs, and 


could think of it no otherwiſe than as a /ixth. Senſe, they. 


had, which he wanted: They moreover cavil againſt the Doc+ 
trines of Election and ſovereign. efficacious Grace, as jpcon · 
ſiſtent with Reaſon, and thus areSemiCarreans. Phar dle. 


tis true, ſubſiſts ſtill, and has great Footipg every where in 
Cbriſtendom; but it is. a dull ſtupid bigotted Sect, placing Re- 


Devotion: They reaſon ſo little upon their Principles, that 
they make little Diſturbance in the World, are not at all Sche · 
miſts, and are therefore over. look t in this Correſpondence. 
I have peruſed the P—f—r's inaugoral Oratian, glanſed 
bis Pamphlet againſt A bolſton, and his Book, entitled, En- 


ſelves upon Frequency in theſe Actions, under the Name of 


.quiry into the Original of Moral Firtue, and read his Ex- 


plic ations of the Remarks made upon them, and cannot find Phi · 
loſophical Accuracy either in his Notions of Things or Expreſ- 
ſions; on the contrary, I find in his Writings, a Want of. Juſt» 
neſs of Thought, a; ſtrong Itch after Novelty and Applauſe, 
and an unbounded Licentiouſneſ of Language, producing indi- 
geſted Phraſes, yea undecent Expreſſions: See this in the Com- 
Mittee's Remarks throughout; but take one glaring Inſtance 
of Inaccuracy and Licentiouſneſs, in the Account he gives of 
Natural Religion in his Oration; He ſpeats of it as a Law 
founded in Nature, and proceeding from it, conſiſting in 
* the Duties we owe to God and our Neighbour, Which are 


to be diſcharged, that we may commend ourſelyes to 


the ſupreme Being, and having ſpent Life, in obſerv- 
ing them, may obtain Eternal Life with God in Heaven; 
* lays down the Being of God, his all governing Providence, 
the Immortality of the Soul, and a future State of Rewards 
and Funiſhments, as the natural Principles upon which it is 
founded. States, its Offices or Duties as W 
| 9 . bodiij 


ligion in mere bodily Geſtures and Actions, and valuing them- 
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* bodily Motions, but 82 of Mind, congtuous to the 
. Appetites of other Minds, and ſubſervient to their Felicity 
* which being founded in Nature itſelf, are obviouſly unchange- 
« able and eternal, and can never be abrogated ; terminating 

in the Felicity of all intelligent Creatures. And declares, we 

* ought to conclude our ih; uf to ly as much in diſcharg- 
ing the Duties of Natural” Religion, as to depend upon the 
* Fayour of God: And'moreover, that no Heads of Kno- 
6 fedge or Faith, no bodily Motions, or Geſtures, by what- 
ever Authority they are commanded, are of any Weight or 
* Value in Natural Religion, unleſs they tend to make us the 
- * mote fit and ready to diſcharge its Offices. "Theſe are his 
own Words; Do they not ſound harſh ? Do they not convey 


to the Reader a Variety of uncouth inconſiſtent Thoughts + 


Truly they ſeem to me ſuch a Hoteh-potch of confuſed Ideas, 
= cannot better compare them, than te a born blind Man's 

Fhilofophical Lecture upon Opticks: What can one ſay of 
his Way of ſpeaking i in the firſt Part of his Diſcription? Who 
can help thinking he is of Opinion, à Man duly inſtructed, or 
ſuch'a Man as he himſelf is, can commend himſelf to the ſu- 
preme Being, by ſpending Lite in the Obſervancè of the Duties 
of Natural Religion, ſo as to obtain eternal Life with God ire 
Heaven? Tm unwilling to ſuſpect him of it, and yet I can 
eafily reconcile ſuch a Sentiment with the ſubſequent Part of 
his Oration, howſoever ſeemingly inconſiſtent with it. What 
he ſays in Oppoſition ro Tindal, is Truth, but it is fo un- 
Juckily expreſt, that the Committee were ſhockt with ſeveral 
of his Expreſſions, and thereby led to attack him where he 
was beſt able to defend himſelf, and where his Scope is truly 
laudible and right, ——In his Explications,l ſee a Tenaciouſ- 
neſs, Boldneſs, and Ardour, ſuch!as Men commonly have, who 
vent Croichets, and are exceedingly fond of them; and ob- 
ſerve a fly Way of ſheltering himſelf under the unguarded 
Expreſſions of worthy pious Men, who wrote in the laſt Age: 
He peppers off the' Committee, (tb uſe an eminent Gentleman's 
familiar Phraſe for once, ) with Exceſs of Words; and when he 
is hard pinch'd, — to the Ambiguity of a ſingle Word i in the 
Expreſſion he has ed, and is challenged for | 

I do not at all wonder, that theſe Writings have given fo 
much Offence to ſober thinking Men, and have come under 
the Cogniance of the Aſſembly, yet am far from agg” 
that 


1 
Me 

that he has adopted the deiſtical Principles, which his looſe 
Expreſſions have led ſome Perſons to ſuſpe& him of: But am 
afraid, poor Man! he has unwarrily taken up ſome Sentiments 
eoncerriing Natural Religion, Enthuſiaſm and Self-love, 
which are nothing ſo unfayourable to Deiſm, in their Ten- 
dency and Confequences, as they are to genuine Chriſtianity. 
I heartily wiſh he may be ſingular in theſe Sentiments ; but 
the Strain of many Pulpit Diſcourſes, and the late Attempt to 
vary and debaſe the Weſtminſter Aſſembly's Catechiſm, give 
too good Ground to fear that it is much otherwiſe: The 
ſooner you ſend me your Anſwer to this Letter, it will be the 
more acceptable iöoo. —_ 
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c . | | LE TTER N. . 
Dear Phit. an 


| E are Laicks, it will be ſaid we are out of our Sphere 
in writing upon ſuch Subjects: But when the Founda- 
tions of Chriſtianity are ſap't, and C—y Men inſtead of ap- 
pearing in its Defence, chime in with the Schemifts you write 
of, and help to undermine it ; it becomes the Duty of every 
true Chriftian to write and ſpeak in Oppoſition to them, as Op- 
Nen (a). I am not of Opinion, that the Force of 
Truth, or Manner of managing a Subject, will aſcertain the 
Succeſs of ones Aims to be uſeful ; a concurring divine Power 
upon the Minds of Men, and nothing elſe, will do it: If our 
Aim is right and ſingle ; if we write in a calm humble Ter» 
per of Mind; if we are employed and aſſiſted of God; are 
ſolicitous to have his Bleſſing and Concurrence to attend our 
Endeayours ; and do truly rely upon it for Succeſs; we have 
Ground to expect it, but not otherwiſe. I approve of your 
Teal, and hope tis of the right Kind, may the languid Glow 


ſoon 
(a) See Mal. iii, 16. 1 
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ſoon kindle into a pure Flame y Im affraid you'll be thought 
ioo warm, Phil. it wil be ſad, your Zeal has tranſported 
you, and betrayed you into Indecencies: Tho the P—f—x 
be in the Wrong, Why ſo hard upon him? Sure Severity is 
not the beſt Way to reclaim; Is he not to be pitied rather 
than blamed? If the Foible incident to young D— rs, has 
hurried him to ſay and ſtate Things, which he himſelf will not 
approve of upon ſtrict and calm Reflection; May we not 
hope he Il ere long think and act in another Manner? And if ſo, 
ought we not to try to reſtore in the Spirit of Meekneſs (a)? 
In Compliance with your Propoſal, and adhering to your 
Plag, I ſhall, as the Subject of this Letter, enguire into the 
Source of the Schemes you mention; tate the Sentiments 
upon which they ate formed. and the oppoſite Truths; and 
make ſome Reflections upon them, and upon P— fr 
The true Source of the modern Schemes of Religion, 
and all other ancient Ones a Kin to them, is Pride, and 
Self-love as it now ſubſiſts in depraved humane Nature, 
alias Selfiſkneſr: This is the Root of Pelagianiſi. 
or the Doctrine of ReRitude and Morality in lapſed human 
1 Nature; upon Which as a fruitful Stem, drianiſm, Ar. 
f minianiſin, Socinianiſm, Deiſin, and all the Modern Schemes 
of meerly Rational, in Contradiſtinction to real Chriſti - 
anity, are grafted: I need not rake into Antiquity, to 
ij ſhew how Arianiſm got Footing, and the terrible Con- 
; ſequences. of it ; I chooſe rather to reſtrict my ſelf to the 
| Reformation Period, and "obſerve, That the Bible-plan of 
| Religion was heartily embraced by Lutber, Calvin, Knox, 
and others, who were active uſeful Inſtruments in it; they 
were truly Men of God, peculiarly raiſed up, qualified and 
| employed by him; they underſtood true Chriſtianity, and fer 
it upon its proper Foundation, 9 wit, Revealed Truth, con 
( | _ rained in the Bible; it continued upon that Foundation till 
Arninianiſm ſprung up; that pernicious Scheme ! ſoothing to 
|  _ Men, as it indulges them in Self-conceit, and chimes in with the 
| natural Sentiments of depraved Mankind ; ſoothing and plau- 
| fable it is in ſo much that it may with much, more Propriety be 


— ———— äw—2—ä — 
« — 


| termed the Religion of Nature, than Mr. -A deiftical 
Scheme.— This Leaven, leayened the Reformed Churches, 
ö , | Me | 5 2nd 
| | , 

. (a) Gal. vi. 1. | by : * 2 ©* | 
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and produced, firſt Socinianiſin, and next'Deiſm,. and now 
produces the other Sects, which you are pleaſed not improper- 
iy to term Carreans and Samaritans, but which T chooſe 
rather to denominate Nationaliſts and Schemiſts: I need not 


ſtate the Scheme of Deiſin, which you rightly term Sadduys / 
ceiſin, but which I chooſe rather to call it Aulicbriſtian · deim 


it has been ſo much taken Notice of in Print, and is ſo much 


talkt of in Pulpits ; I ſhall only obſerve, that it came out of 


the ſame Forge, and was forged on the ſame Anvil, as 4. 
theiſin; that mad Scheme gave Place to it, becauſe the Free- 
thinking Gentlemen, as they were pleaſed to call themſelves; 
found it was not tenible; Lord f was the firſt polite” 
Broacher of it, and Mr. 7/7 — 7: poliſhed it, giving it the 
Name of the Religion of Natnre; or Natural Religion; 
with great Impropriety, in the Senſe. he means it, but not 
without Propriety, in the Senſe I have applied it to Armi- 


mianifm.. I diſlike the low Wii called Punning, yer take 


the Liberty to give the Word Natural à Turn for once, 
and ſay it is indeed the Religion of a Natural, i. e. 
of an Ideot, if he is to venture bis eternal Concerns u- 
pon it 3 tis a meer Cobweb, finely ſpun out of the Bowrels 
of the Spinner, but becomes rather a Nuiſance, than uſe- 
ful to any ſignificant Purpoſe: Howſoever ſome Men may 


pleaſe themſelves, in talking of a Connection betwixt Natura 
and Revealed Religion. The Sect of Rationalifts chime in witii 
Antichriſtian Deiſts, as to Notions of the Deity, as benefi- 
cent and good, inconſiſtent with juſt Views of him, as the 


Sovereign, ſupreme Being; and as to the Powers of Reaſon 


fo much talkt of, and exaggerated ; «yea, the Doctrine of Spi · 
Tits, and their Agency about Men, and Influence upon them: 


and is diſtinguiſhed, by acknowledging the Neceſſity of Reve· 
lation, ownrng the divine Authority of the Bible, and ſubmit- 


ting to the Chriſtian Inſtitutions ; yet difowns the Sublimity 


and Spirituality of them, and thus makes Chriſtianity no other 
than a refined Syſtem of Morality, publiſhed for the Benefit 


of Mankind, to which if Men attend, ſay they, and conform 


their Practice, they ſhall ſurely be happy in the other World: 
'Theſe Men are at Bottom Arians and Saciniany, and only 


_ diſguiſe their Sentiments. as to our Lord's Divinity, and his Sa- 


tisfaction for Sin, from ſecular Conſiderations. This Sect is 
too numerous and powerful, had a D-—-r for its Cham- 
pion, and has 2 B—p for its Patron at preſent, 


The 
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., The Sect of eben (under which Name T comprehend %y 
all profeſt Calvinifts, who depart from the Bible-plan of Re- | 
ligion,)chime in with Rationalifts, as to the Powers of Reaſon; 
Force of powerful Motives to Virtue, and unſuitable Notions of 
divine Soyereignity; and agree with them in debaſing Chriſtia - 
nity, by ſubſtituting Reaſon in the Place of ſpiritual diſcerning, 
rightly termed Intuition, thus making it a meerly "rational. 
Syſtem, to the Knowledge and Practice whertof cultivated 
Reaſon is fully ſufficient ; it is diſtinguiſhed, by acknowle x- 
ing all the peculiar Doctrines of Chriſtianity, and owning an 
Influence of the Holy Spirit upon the Souls of Men, yet le. 
vels all to the Perceptions and Powers of Reaſon, and declares 
for a new Covenant with Men, by which all who ſincerely 
repent and obey the Goſpel, as they love to ſpeak, ſhall, thro? 
the Interceſſion of Chriſt, ſurely be ſaved from Hell, and poſ- 
ſeſt of Heaven; making no Queſtion about Men's Powers to 
repent and believe, or obey the Goſpel ; but do not plainly 
declare themſelves on that Point, nor explain the Nature of 
that Repentance, and Faith or Obedience : 'Theſe Men 
are Arminians at Bottom, but covertly, becauſe of the 
Church Standards of Doctrine, which ſtand in their Way, and 
therefore has hitherto had no ayowed Champions. 

The Sentiments upon which the Schemes of theſe ſeveral 
Sets are formed, are theſe; viz. That there is no other Kind 
of Intelligence among Creatures, different from and ſuperior 
to Reaſon ; That Reaſon, in the right Ufe of it, with reſpect 
to God, our Neighbour and ourſelves, or right Reaſon, as 
it terminates on Religion, is competent to Mankind, in the 
preſent fallen State: That Mankind not only ought to be, but 
actually are governed by the Dictates of Reaſon, when theſe 
Dictates are attended to; That learned or well educated Men, 

attending to the Dictates of Reaſon, not only come to know, 
and rightly underſtand the Principles of true Religion, but 
become diſpoſed to the Practice of it, without peculiar divine 
Inſtruction and Influence; That this Knowledge and Practice 
is aptly termed Natural Religion, in Contradiſtinction to Re- 
vealed Religion, and differs from it, only in ſome peculiar 
+ Dodrines taught by the Holy Jeſs ; That Feſus came into 
the World to eſtabliſh a new Covenant with Mankind, ſeal 
the Truth of it with his Blood, and examplify Obedience to 
the Moral Law, by his Life and Practice, and for no other 
55 Purpoſe 5 


| WY 1 
wel PN That in denden of this Covenant; dof His 
Sufferings and Interceſſion, Repentance and ſincere Obeui- 
ence, tho' imperfect, will be accepted of God, and intitle 
Men to Happineſs ; ; That the Arguments drawn from the 
Advantages of Virtue, and Prejudices of Vice, together with 
the Con/ideration of the Pattern ſet tis by the Holy Feſits, 
are ſufficient to determine a rational Mind, to the PraRtice of 
"Virtue and Holineſs. And Jaßly, That the Conſideration of 
the Love of God, the Sufferings of Chriſt, and the Defor- 
mity of Sin, is a cogent, prevailing and effedtual Motive 10 
True Repentance and ſincere 'Obedience. Theſe Sentiments 
| fre certainly falſe; the oppoſite Truth, is Rated in the | 
following plain Propoſitibrs. | 
+ Intuitial Knowledge is a Speties of Intelligence: ſpecifically 
different from Reaſon, and ſuperior to it. This Anowledge 
ariſes from divine Influence, was poſſeſt by Adam in his origi- 
nal State, was withdrawn! from him upon his Fall; and is re- 
Fored to Elect Men in Regeneration. Intuition is perfectly 
conſiſtent with right Reaſon; and is abſolutely neceſſary towards 
the right underſtanding and Practice of true Religion. Reli. 
gion is founded in the Relation of Cyrature to Creator, and is 
the ſuitable Diſpoſition of an intelligent Creature towards its 
Creator; and Nattral Religion. is that 3 ſubſiſt ing 
in ſuch Creatures, as it was orizinally given. This Diſpeſi- 
tion Alam poſſeſſed in his original State, and became di- 
veſted of it by his Fall. Mankind as Deſtendants of fallen 
- Atlam, are poſſeſt of the Faculty of Reaſon, and-exert it in 
various Degrees, according to their different bodily Conſtitu- 
tions, and Education. The Faculty of Reaſon is capable of 
concluding with great Force and Cleatneſs, the Being of God, 
and ſome of his Perfections, from the W orks of Creatiomand 
Providence; but few Men, comparatively ſpeaking, are ca- 
pable of exerting Reaſon in that Manner. — There is à Con- 
 Seiouſneſ7 of the Being of God, and of moral. Gh and 
Evil, common to all Mankind, which is not the Effect of 
Reaſon, or Tradition, to which that rude Knowledge of'a 
| Deity, and theſe /ame Notices of Good and Evil, to be found 
in all Ages, and Parts of the World, amongſt the moſt. barba- 
rous Nations, are owing. That Knowledge and theſe Notices, 


Bever did, never will, 71 can riſe to the riꝑbt — 
| 0 
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ol the living and true God, the Immortality of the Soul, 2 
all governing Providence, and future Rewards and Puniſn- 
ments, in any one Man, be his Reaſoning, Capacity and E- 
ducation, what it will, without the Aſſiſtance of Revelation, 
in ſome Way or other. Meer external Revelation will 
never produce real Religion, in the Soul of any of the Sons 
of Adam, without peculiar divine Inſtruction and Influence. 
The eternal Word came into the World, to make Attone- 
ment by his Sufferings and Death for Elect- men, in Fulfil- 
ment of his Part, of the Covenant of Redemption, made by 
God the Father with him, in the Character of ſecond Adam, 
the Federal Head and Repreſentative of ſuch Men, and of 
them only. True Repentance and ſincere Obedience, are 
competent to renewed Men only, are Fruits of his. Attone- 
ment, and Effects of his Influence by the Holy Spirit, upan 
them, as their vital Head. This Influence produces /u- 
preme Love to God, Hatred of Sin, and every other moral 
Diſpoſition, wherein the Image of God, or, Reſemblance to 
him, in the moral Perfections of bis Nature, properly conſiſts. 
_ Theſe Sets bewray great Ignorance of the Divine Plan 
of Things, as it is revealed in ſacred Writ, and taught by the 
Holy Spirit, who leads Elect-men into all Truth, and teaches 
them all Things (a): They ſeem to imagine, that the Bible. 
ſcheme of Religion, as they call it, is not tenible in Diſpute ; 
but their Concert proceeds upon no better Grounds, than their 
Igoorance of it, and the fond Thought that the wretched Schemes 
they have drawn up, are certainly juſt and right : Mean Time, 
when the divine Plan is delineated and illuminated, and ſhown 
to them, they muſt needs become aſhamed of themſelves; even 
as they who lay down a falſe Hypotheſis in any Science, build 
upon it, and attempt to ſolve all Occurrences by it, are forced 
.to quit it with Bluſhing, when they fee their Hypotheſis quite 
overturned by repeated Experiments : How extravagant did the 
Doctrine of Antipodes appear to Men in former Ages, who 
imagined the Earth to be a vaſt Plain? And how ridiculous is 
that Conceit to us, who know it to be ſpherical, and the 
Doctrine of -Lntipodes to be certainly true? How ſtrange 
is it, that Men ſhould act with greater Indiſcretion in religi- 
cus Matters, than in other Things? Few Men are ſo ab- 
ſurd, as 10 ſay any Problem in Natural Philoſophy is abſolutely 
im; oſſible, only becauſe they do not readily apprehend it, or 
be⸗ 

(a) Jobs. xvi. 13. 
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becauſe it does not agree with their Hypotheſis ; yet how 


common is it for Men abſolutely to disbelieve and rejet God's 


v4 


Account of Things, becauſe they cannot reconcile it with their 


Schemes? Unhappy Men ! who ſet up a Taper at Noon- day, 
pretend to be directed by the Light of it, and ſhut their Eyes | 
againſt the ſhining Sun: If the Light that is in Men be Dark» 


neſs, how great is that Darkneſs * (a)? It is a juſt Exception a- 
gainſt the Truth of theſe Schemes, that they are ſo eafily form- 


ed, and that upon this ſolid Ground, That God's Thoughts are 


not our Thoughts, nor our Ways his Ways (6) : There 


is a vaſt Deeptb in the divine Plan, which poor Mortals do 
not reach, without divine Inſtruction; but when it is ſet in 
Light, how charmingly beautiful and perfectly conſiſtent is it 2 
'Tho' it has not hitherto been collected into a View, and ace 


counted for, upon the Principles of Reaſon, yet let not Men. 


think this impracticable; aſſuredly that which is indeed per- 
fectiy conſiſtent with right Reaſon, can be fully reconciled 
with its Principles, and tis more than probable,- will e re 


long be actually done. I ſhall only add one Reflection more; 


The Tranſition from ' Arminianiſm to Socinianiſm, and 
from thence to Deiſin, is ſo eaſy, that there are noted In- 
ſtances of it in Fact; and for the Sake of Funors in Theolo- 
gy, I think it right to obſerve, that the Tranſition from 
Scheming to Rationaliſm, and from thence to Antichriſiian 
Deiſm, is as eaſy as the other; and therefore it concerns them 
much, to weigh their Principles well, in their Scope and Ten- 
dency, as well as in their Agreement with Truth ' 

P—f—-r C——!s Deſn in his inaugoral. Oration, is 
Jaudable 3 it is to confute Tindal's Deiſtical Pamphlet, in- 
titled, Chriſtianity as old as the Creation. But he does 
not manage it with Accuracy ; he ſtates Tindal's Argument, 


ly, and in a wrong Strain, and only oppoſes Tindal in attempt-, 
ing to prove, that a Man, ſuppoſed to drop from-the Clouds, 
at the Age of Manhood, quite void of the Knowledge of Things, 
cannot by his own Powers diſcover either the Immortality of 
the Soul, or the Being of God, and in ſhewing, that in Fact 


none of the Heathen Philoſophers had the Knowledge of 
theſe Truths, without the Help of Tradition; and after they 


() Matt. vi. 23. () Iſa. Iv. 8. 


upon which his Pamphlet turns, but does not give it the pro- 
per Anſwer ; he ſpeaks of Natural Religion much too looſ- 
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had the Knowledge of them in that Manner, were extremely 
puzzled to explain and give Reaſons for them. notwithſtand- 

g their Acuteneſs and Learning; but does not thoroughly con- 
ſute and ſilence him: And in handling theſe Arguments, puſhes 
Matters 100 far, and drops ſeveral looſe. and ſhocking Ex- 
preſſious. You have already been. ſo ſevere upon him, on this 
Subject, that 1 ſnall farbear all further Cenſure, and in 


Place thereof, remark, from what he bas. ſaid, what does not 


ſeem to have fallen under bis View, and is of general Ule, 
wiz. That howſoever impoſſible it was, according to him, for 
Men to find out, auto didacti, i. e. ſelf taught, the Immor- 
tality of the Soul, and Being of God; yet how readily were 
theſe Truths embraced: by them upon the firſt Hint given them, 
tho they could not find ſolid convincing. Reaſons to found 
them upon: Whence I think, an innate Impreſſion. of theſa 
Truths may be fairly concluded, and a ſtrong Argument may 
be drawn for che Necg/ity of Revelation, to which indeed all 
the Knowledge of God, and of inviſible "Things, to be found 
the World, is owing. | 
The Scope of the P——f—r's Pampblet againſt AA bolſton. 
I mall likeways account laudable, but never was à Subject fo 
miſmanaged: I am afraid the Defence he makes for the Re- 
vered Apoſtles againſt Moolſton's Imputation of Enthuſiaſm, 
has given more Offence to true Chriſtians, yea even to ſober 
wiſe Men, than ZYoolfton's Ravenes have done. He Ander 
takes to explain the Nature of Entbiſſiaſin, but talks of it ia 

the Clouds ; defining an Entbilſiaſt to be one, who having giv- 
en himſelf up to the Power of an overheated Fancy, is me- 


_ chanically wrought up into extraordinary Heats and Fer vors: 


But this is no better than a philgſdpbical I'ne ſcai quoi or ob». 
ſolete, occult Quality, its at beſt imputing a real Effect to a 
phantaſtick Cauſe: He ſtigmatizes true Chriſtians with the 


hard Name of Enthu/iats, and derides their peculiar Dialect. 


without adverting to the terrible Conſequences of Hending, i. e. 
injuring ſuch Perſons in their Soul Concerns, not knowing it 
would ſeem, that they are the only Perſons in the World inca- 
pable of Entbuſiaſm, as appears, when it is obſerved, that in 
the Etymology of the Word, and Hiſtory of the Thing, it is 
bodily Agitation by infer nal Agency, while the unhappy 
Ferſons ſo agitated, conceit themſelves divinely inſpired. 


The 
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The fr, in his Book, intitled, Enguiry. into the. 
Original of Moral Yirtue, pitches upon Self-love as the Oris 
ginal of it, without adverting, that as. it now ſubſiſts indepray- | 
ed human Nature, it is that Diſpoſition, or Principle, which, 
together with another near a: Kin to it, I mean Pride, is pro- 
ductive, nor only of all, the Error, as I have already obſerved. 
but of all the Diſorder, Fickedneſs and-Felly, that ever was. 
now is, or ever will be in the World. Who is it that does 
not feel it in themſelyes, and diſcern it in others, as the. Spring 
of manifold: Evils; yea ſubtilly influencing, even thoſe Actions, 
which have the Appearance af Diſintereftedneſs andGeneroſity? 
1 mould have been at ſome Loſs to imagine, how. ſuch an odd. 
Thought came into his, Head; if he had not in. bis further Ex- 
Plications cited. a Paſſage. from Father Malle Brancbe, a not · 
ed Jeſuit, acting the Miſtick, which ſhews me the true Spring 
of it, and of his ather. exotick Notions: I am afraid he deals 
too much in ſuch Authors; bad. he read Monſr. L. Eſprit's, 
Fauſſete de Vertu humain, which is à judicious well written 
Book, and duly attended to it, he would not have Written in 
ſuch: a Manger.——1 ſhall tranſlate, and tranſcribe the Paſſage ;. 
It is this. Man, ſays. Malle Branche, ought to love God, 
nat only more than the preſent Life, but more than his own, 
Being; Order requires its being ſo. But be cannot be ex- 
« cited to this Love, but by the naturàl and inviacible Love 

© which he has for Happineſs : He cannot love, but by the 
Love of God, but by his Will. Man cannot find his Hap» 
© pineſs in himſelf; he cannot find. it but in God, becauſe none 
but God can act in him, and make him happy. Moreover, 
© it ĩs better not to be, than to be miſerable: It is better then not 
to be, than to be in ill Terms with God: We muſt therefore 
love God more than ourſelves, and pay bim exact Obedience; 
There is a Difference betwixt the Motive and the End. One 
* excites himſelf by the Motives. to at far the End. It is the 
t greateſt of Crimes to place one's End in himſelf. All muſt 
© be done for. God. All our Actions muſt have a Relation 
ta him, from whom alone we have Ability to do them: O- 
* therways we wound Order, we offend God, we do Injuſtice. 
6 This is indiſputable. But we muſt ſearch for the Motives 
which cauſes us love Order, in the invincible Love which 
God gives us for Happineſs. Our Self-/ave then is the Mo- 
. 5 tive, which, 2 by Grace, unites us to God, as to our 
Good, 
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« Good, or to the Cauſe of our Happineſs, and ſubjects us to. 
« Reaſon, as our Law, or the Model of our Perfection. But N 
« we muſt not make our Motive our End, or our Law, We 
« muſt truly and ſincerely love Order, and unite ourſelves to 
« God by Reaſon. We muſt prefer the Law of God to all 
Things, becauſe we cannot deſpiſe it, and ceaſe to conform 
« to it, without loſing the free Acceſs, which we have by it un- 
to God. Is not this horrid Miſticiſin, varniſn d with Feſui- 
tical Art? Is it not the Quinteſſence of the'F—f=—r's 
Book ? And does it not ſet him in a very ſtrange Light? But 
*forbear, and ſhall only make one general Reflection upon all 
is Writings, but eſpecially upon this Book : There is a wrong 
Turn of Thought and* Strain in them, which no Explications 
can ever take off. The Turn of Thought, Manner and Strain 
of one's Writiggs, is like a Man's Mien and Air, which as 
effeQually diſcover the Man, as his Stature and Shape, the 
Features of his Face, or Key of his Voice: It is impoſſible 
to diſguiſe it; 2 Man may ſenſe his Words when they are un- 
guarded, ſo as to put a very different Meaning upon them, 
from what was intended when they were written. This is 
like a Man's changing his Habit, or putting a Mask upon his 
Face, in order to conceal himſelf, but he cannot vary his Man -· 
ner, or Turn; if he attempts it, he blunders, and makes him - 
ſelf ridiculous. Hence it is, that very blunt and unguarded 
Expreſſions, yea ſhocking ones, will be overlooked by a ju- 
dicious Reader of a Book, or Hearer of a Diſcourſe, upon re- 
ligious Subjects, when he ſees the Writer or Speaker s Turn to 
be rigbt; whereas when it is wrong, no Accuracy of Expreſli- 
on, no Caution whatſoever, will conceal and protect him. 
In Vain then do Men attempt to diſguiſe their governing 
Sentiments, when they write Books, or make publick Diſ- 
courſes, they break out, in their Manner and Turn, in ſpight 
of all Precaution.— add, let it be remarked, that as Men 
| know one another by Air and Mten, as certainly as by any 
| other Thing, even ſo, the Reader of a Book, or Hearer of a 
Diſcourſe, judges of the Writer or Speaker, by the Turn of 
Thought, which appears in his Manner, and in the Strain 
and Tenor of them, wich abſolute Certainty. I have inſiſted 
upon this Remark, not only for the P—f—r's Sake, but 
for the Sake of ſuch as think a Salvo in a Sermon, or the a» 
dopting of ſome Phraſes, is ſufficient to blind à judicrous 
| Hearer 


* 
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Tlearer, and conceal their hidden Sentiments and wrong 'Turp, 
and mean to perſwade them, either to _/peak out their Senti- 
ments honeſtly and plainly, or change their way of thinking, 
and give up with their ſecret Schemes, and then peak as 
they think. I know Plz, you will think me bard upon the 
P—f—ria my Turn, and be apt to put me in Mind of the 
Check, I gave you; but I anticipate it by telling you, That 
I ownlI am a little fired, but upon Reflection, and calm think- 
ing, I cannot recal what I have faid : I judge the State of 
Things requires it, and muſt not bault Duty, upon other 
Conſiderations. _ | „ 2 
1 muſt not conclude this Letter, without remarking, that 
ſome young Men of little Senſe and /eſ7 Diſcretion, are got 
into a Way of poiſoning Converſation; by cavilling againſt 
* Religion, or ridiculing Paſſages of Scripture, and ſee m to 
value themſelves upon it, as if they thereby ſhewed them- 
ſelves very pretty Fellows. It often happens, that in ſo do- 
ing, they rudely teaze and vex ſome Perſons in the Company, 
quite out of all the Rules of Converſation and good Manners; 
and do it of ſet Purpoſe and Deſign, ſtunning them with ex- 
travagant Notions and wild Expreſſions, without reaſoning 
upon any Thing. 'Theſe are the Devils Bullies, they 
ſet up as Agents for him, and Factors for Hell, and there- 
by merit the Compellation of Infernal, which ought there» 
fore to be given them, whenſoever they exerce ſuch Employ- 
ments. If theſe Sparks have any ſuch Thing as Wit, they 
commonly uſe it on theſe Occaſions, and are fond of a little 
Turn, bordering upon Punning, which runs into Ridicule. 
and is uſually attended with a Gigle, not knowing, that next 
to Punning, ſuch Ridicule is the loweſt Wit, and deſerves 
A broken Pate, as well as the other does broken Shins. 
Such | Creatures are never to be reaſoned with, but to be 
dealt with in a ſilencing Manner, diverſify d according to 
Circumſtances, and as the Rules of Prudence direct. I have 
Juggeſied one Way, which is, to ask them, If they ſet up for 
Infernals, and want to lift themſelves under that Denomina- 
tion? And ſhall hint one or two more, for the Sake of ſuch 
Perſons, as at any Time find themſelves peſtered with fuch 
Diſcourſe; and are at a Loſs bow to get rid of it : Nat 
that I think ſuchrakiſh Sparks worth noticeing ; but becauſe tis 
oft Times a great Snare to good People, who happen to be 


ingaged 
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vgaved: in 2 Company, and have not ihe Mount in it. 
when they find themſelves ſo ſituated, that if they ſhow Dif- 
pleaſure, they diſoblige ſome Perſons they owe Regards to, 
or depend upon; and if they are ſilent, they are liable to be 


twitted, with being aſhamed of their Lord: and of his Words 


before Men (a), than which nothing is more intollerable to a 
pious Mind. If they are qualified for it, let them ſay ſome - 
thing that is ſhort, pat and judicious, but never enter into Diſ- 

pute: If they cannot do ſo, and if their Character and Situ- 
ation allow of it, let them in a -mannerly Way, beg to be 
eaſed of ſuch troubleſome Diſcourſe, complain of Oruely, or 
even accufe of acting unlike a Gentleman; and if that cannot 
be done in Rule, let them riſe abruptly and get out of the 


Company, timeing it ſo, as the Reaſon of it is obvious, without 


their ſaying any Thing, unleſs they are called upon to explain 
themſeves. I am told, even ſome junior P——h—=rs take 
the Liberty to talk wildly in private Converſation, on ſome 
Occaſions, pretending when they are put in Mind of their 
Character, that they do it in Feſt, for 4mujement and Di- 
werſion ; but let a Mark be ſet upon them, they thereby ſhow 
fach a quite wrong Turn, that I adventure to foretel, they'll 
fooner or later become a Scandal to their;Profeflion. I have 
written you ſpeedily, that you may the ſooner write A ſecond 


Vetter to, 


. Your Ji 22 


TazoruL ys, 


— 
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Dear SIR, 
Don't think you have been too hard upon the 2 
nor can I accuſe myſelf of Severity, when I conſider the 
Offence he has given by his Writings and his Behaviour 
when called to Account for them 3 ; but we have done with 


him, | 
(CH Mark viii. 38, 


him. Let us conſider the $0 of his Writings, as they 
class themſelves into Natural Religion, Enthuſiaſm, and 
Self love, not on Account of any Thing he has ſaid about 
them, but becauſe, Natural Religion is i muck talkt of, 
and fo little underſtood.” The Phraſe, as it is now in uſe,is vague, 
having no fixed Meaning; and it is of great Conſequence to 
_ Nate. the Thing as it, really is, and thereby fix the Senſe of 
the Words; becauſ it is become the common Cant, not only of 
Anticbriſian Deiſts, and Rationaliſts, but even Schemiftr, 
to fAitmatize true Chriſtians with the hard Name of EM» 
tbyfiaſts ; the Thing itſelf is not undetfiood, aud it is an odi- 
dus Appellation as they uſe it: Ani becauſe, the Doctrine 
of Self-love, as 2 Principle of Vitue, is gnceedingly danger- 
ous, one who does not ſee to the Bottem of Things, may con- 
clude it to be ſo, from the cunning: Feſuites, their grafting it 
upon | Romiſh Miſficiſm; and from” the Loſs honeſt plain 
Yealing Men are it; i Yealing with a ſubtitle Adverfary on 
that Subje, 1 therefore propol. your ſaying ſomething upon 
eich of theſe Subjects, in your Letter N. II. The Hint you 
177 of the divine Plan, and of its being practicable to col- 
p & it into a View, atjd ſerit in Ligtit, kindles in me 4 ſtronz 
Deſire to ſee it done; Tm ſure it will altogether obſcure 
the little wretched Schemes inconſiſteht with it. el 
ſay ſomething more about it, „ the Method which you 
think beſt ; I ſee it is not adviſable that I ſhould preſcribe it. 


I an delighted with your concluding Remafk in Letter N. J. 


i» 


It is of ſo general Uſe, and comes ſo opportugely : It is one 
of theſe Things every Body praftices, but is in a thanner un- 
known, for want of Reflection, and of the Art ta cloath it 
in Words. If you pleaſe to ſay fomething about the Romiſh 
Miſticks, ſeeing they ate little known among, illiterate Folks, 
and ſome Attempts have lately been made to palm their vor“ 

rid Jargon upon unwary People, for ſublime Truth; it may be 
uſeful, and will not be unacceptable to, 


Your obliged 


a 


Pphirlo rz sts, 


e _ ͤ 
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Intelligence; as it ſubliſts in Creatures, is of two Kinds, 


EW *M 0 / F . 
tions of the Did ine Nature, and therefore an immoral Naturs 


leſs 
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Creatures is certain and evident: In Je + El 10 
1 . of all E 85 line, move 5015 have. thoſe 
ing (a 


FE * ©#® 


even as Darkneſs, does, whenLiebt 4. „Hence 1＋ 5 true 

riginal of Moral Goed and Moral Euil. 1 he. Agenc of Si. 
rit upon Matter i is fully evident to Mortals from t ir Own 
Conftitution, ' The Agency of Spirits, upon Shiritſ is eaſily 
concluded Gon rom their. Agency upon Matter. Hegce one.ratio- 


nal Evidence of the. 2oſible Influence of Intelligences, upon 


one another, and conſequently of the pefſible Agency and In · 
* both of Celeſtial and Infernal Agenis upon Men: 

he univerſal Facility of Mankind to believe the Being of 
God, is juſtly admitted as a good Proof. of the Truth of it. 
The Belief of the Agency and Influence of Spirits upon 
Men is univerſally Jacile, yea univerſal, and Facile. The 


Inſtances of ſuch Agency and Influence in all Ages an nd Parts 
of the World are many, and as well, or better youch't, than 


many Facts which are admitted as certain Truth, and as well 
as the Nature of the Thing admits. Hence ſtrong rational 
Evidence of actual Agency, and Influence both of good and e- 
vil Spirits upon Men. The ſacred Code proclaims both Ce- 
leflial and Infernal Agency and Influence upon Men, from 
the Beginning to the End of it. Many viſe. Men, and all true 
Chriſtians declare not only their Belief, but their Experience 
of it. Hence Full and convineim Evidence of the Truth and 


Certainty of it. 
The Word Religion is commonly uſed, to ſignify a Scheme 
or Syſtem of Sentiments, with Reſpect to the Knowledge and 
_- Worſhip ot God, and the Phraſe, Natural Religion, is uſed to 
deſcribe ſuch a Syſiem or Scheme as Men frame to themſelves, 


by the ſuppoſed Powers of Nature, i. e. of Reaſon, unaſ- 
lifted by Divine Revelation: But this is not the proper Senſe 
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of the Words, and 21 on 1 Oceaſions to miflead and 
Ger Religion in the proper ſtrict Senſe of the 'Word, 
4 is a Diſpoſition of Mind, and not a Syſtem of Sentiments'or 
Frinciples'; theſe are in great Variety, and may be right and 
true, where yet nothing of rea! Religion is to be found: A 
Thing is ſaid to be natural in Propriety of Speech, when it is 
Founded in Nahite, flows from it, and is facile. Natural 
Religion, in the proper Meaning of the Phraſe, is the ſupreme 
Love, Eſteem and Repard; of an intellgent Moral Crea- 
ture to its Creator, ſhewing itſelf in “all' Acts of Obedience, 
Worſhip;' Affiance and Dependance, and is competent to Ce- 
Zeftials only in its Perfection, and to renewed Men in Mea- 
ſures and Degrees. Religion then is fo far from being natu - 
ra! to unrenewed Men, that Irrèligion is natural to them, as 
well as to Infernal}! Hence it is, that © Jebobub is ſaid to | 
© ſee thatthe Wickedneſs of Man was manifold upon the Earth, ( s 
* and all the Contrirance of the Thoughts of his Heart at all 
Times was wicked (a); And the in/þived P/almiſt poetical- 
iy repreſents Jebovab as looking down from Heaven upon 
the Children of Men, to ſee if any one was intelligent who 
* ſought God, and declaring,* they are all gone aſide, they are 
all become vile, there is none that doth Good, no not one (6): 
Neyertheleſs, the revered Apoſtle of the Gentiles ſpeaks of a 
© Knowledge of God, ffom the Creation forth, underftood | 
and decerned by the Works of Creation, which renders Hea- 1 
* thens inexcuſeable, for not honouring and thanking him as 
Cod. when ſo known; and makes mention of à Heathen's 
* doing by Nature the Things of the Law, being a Law to 
* themſelves, and ſhewing the Work of the Law written in 
* their Hearts, thtir Conſcience co-witneſling, and the Thoughts 
« argong/themſetves accuſing, or even excuſing (c); but de- 
Clares this' Xnowtedge of God and Conſciouſneſs of Mora 
Good and Evil, not to have produced Religion in any one of 
them, to which the Experience of all Ages bears Teſtimony ; 
| and indeed, ko can it be otherways ? Are not Infernals pöſ- 
F ſeſt of a Knowledge of God? And are they not conſciou of - 
Moral Good and'Evil? Do not Dewils believe one only God, 
and ſhiver (d.)? And is there yet any Yeltige of Religion 2. 
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14 | (ad Gen. vi. 2 > Pſa. xiv. 2, 8: (c) Rom. i. 20, and ii. 14. 15. 
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1 N 
. them? Are they not ſtated Adverſarie to their Crea. 
r And does not the Chief of them, bear the Name of Sa- 
im a . o dd. 5 1910 
 Emtbuſiaſm in the Etymology of the Word, is bodily Ati - 
tation, and in the proper Meaning of it, is Agitation, by the 

Agency of Infernal Spirits: Was it not, and is it uot ſtill fre- 

quent among Heathens, and familiar to their Prieſts When ſa- 

<rificing to Demons? Was not the chief Prieſt among the Ro- 

mans called Preſul, becauſe ot his Leapings and aukward un- 

couth Geſticulations, ..” This is to be found among Mabome-+ 

tans as well as Pagans ; yea, amongſt Men under the Chrif- 

tian Denomination, :witneſs the _Lgitators of the laſt Century 

/ in Germany and England, the later French Prophets, the 
| hq and the Popiſb Agitators lately ſprung up in France. 

A bere is, moreover,' a Mechanical Emotion of a more ſub- 

( 1 tile Nature, founded in the Animal OEconomy, which is quite 
different from bodily Agitation, proceeding from the ſame A- 

gency : And there is further a yet more ſubtile Infernal Influ- 

ence of an abſtraR ſpiritual Nature, by Suggeſtion, Imprefi- 

en and Impulſe, which deſerve particular Explication : But 

theſe are not Enthuſiaſm properly ſpeaking, becauſe they are 

not accampany'd with bedily Axitution, but may be properly 

term d Infernal Phuſaiſin. All theſe are ſubtile Imitations of 

| Celestial Influence, calculated by the Chief of nfernals for 
l the worſt of Purpoſes, but are eaſily diſtinguiſhed. - Divine 
Thufiaſm was peculiar to the Fewiſh OEconomy, and Inſpi- 

ration was peculiar to the Penmen of ſacred Writ, to the A- 

poſtles, and ſome of the primitive Chriſtians: But Divine 
PHaracletical Influence is the Privilege and ineſtimable Bene- 

it of all renewed Men, and is ſo far from having any Thing 

of bodily Agitation in it, that it produces a Sedateneſs of Be- 

| Kaviour, and becoming Gravity and Aggreeableneſs of Counte- 

nance; yea, has nothing of Mechanical Emotion, Impreſſi- 

on or Impuſſe in it, but introduces great Compoſure of Mind, 

and Diſtinctneis of Thought, attended with a Delight truely 
Celeſtial in its Nature. As for Angelick Influence, it may 

have Mechanical. Emotion in it, and riſe to the Pitch of Rap- 

ture and Extaſy, but is uſually by Suggeſtion, Impreſſion and 

_ {mpulſe, and is not to be diſtinguiſh'd from Infernal Phu- 

Jaiſm, by the Nature and Manner of it, becauſe the phyſical 

Nature of the Agents is the ſame, and the Infer nals _— 
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a 
them; in order to deceiye ; but by the Moral Nature, G 


ſtances, Effects, and Tęndency of it, and eſpecially by the 
Temper of Mind it introduces. Entbufuaſin then is moſt un · 
juſtly imputed to true Chriſtians : It is indeed Deiſtical Slan · 
der and Cant, adopted by Ratienalifts; and even by Schemiſts ; 

they | call them Entbu/iafts, becauſe they value Paracleti- 
cal Influence, and ſpeak of Celeſtial and Infernal Agency u- 
pon Men, as Things they underſtand and believe. How con- 


ſiſtenily with their Profeſſion Schemiſts profefling Calviniſm 


do ſo? Let them judge for themſelves:. Who can read the 
Evangeliſts, and the Book of the Acts of the Apoſtles, without 


ſeeing the Truth and Reality both of Paracletical — 


and Angelic Miniſtry? Not to mention and explain the 
tory of Elijab's Converſe with Febovah at Horeb, where 
the Nature and Manner of both, is aptly repreſented, by the 
ſtill mall Voice, preceeded by Wind, Earthquake and Fire 
(a) ; nor to ſay any Thing elſe of the Deſcent of the Holß 
Spirit upon eur adored Redeemer, in the Form of a Dove 
(8). than that it waz an Act of wonderful Condeſcenſion to un- 
believing — as well as to the Baptiſt. 

Selj-love, as ſubordinate io that ſupreme Thos: due by 1. 


| telligent Creatures to their Creator, and as conſiſtent with that 


2 to the Creator, which ſprings ſimply from the Know- 
ge of him, as infinitely amiable in himſelf, abſirating 
from his Benevolence, or Beneficence io them, is a moral 
Indueme nt poſſeſt by all intelligent Creatures, continuing in 
4heir original. moral State, or reſtored to it, whereof unre- 
newed Men, while ſuch are utterly incapable 3 and therefore 
*tis no Wonder, if in their Re-ſearches into themſelves, : they 
find no ſuch Thing. It is competent and Peculiar to the in- 
finitely perſect Being to be /e/f-complacent, his infinite Per- 
fections, Self · Exiſtence, and independence, makes him ſuch, 
and render him the proper Odject of ſupreme Love to bim- 
Jelf, as well as the praper Object of i it, to his intelligent 
Creatures: But Seſfeomplacence in à Creature, or Self- 
love, when it is ſupreme, and thus inconſiſtent with ſupreme. 


Love to its Creator, is moral Evil, the chief and firſt Act 
of it, by which Angels fell, producing Sin of Nature, i. e. 
Coatrariety to the divine Nature, in his moral PerfeRtions, 


[ and 
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and to his Zam or declared Will: Hence, unrenewed Men 
are deſcribed, Lovers of Pleaſures more tban Toverr of 
Gad (a), and are ſaid to bonour and ſer de the Creature more 
than the Creator (o) 3 and therefore 1 ſcruple not to ſay, they 
. who babe no other Zove of Gb in their Breaſt, than that 
which ſprings from Self-love; are ſurgly irregenerate: Tet 1 
will by no Means adventure to ſay, that they Who do not 
cern ſupreme diſintereſted Love, are in à State of Ttregent.- 
raty; far be it from me tb offend any one of the litile Ones, 
whoſe Angels do always ſee in Heaven; the Face of the Fa- 
ther who is in Heaven (c). I wen know how difficult it fs 
for many true Chriſtians to diſc n it, eſpecially in States Of 
Temptation, and how jeilous they ure of themſelves in "Nick 
Matters. Hence, ſee the Reaſon' Why" Jeſuits refine upon 
Romiſe Mifticiſm; it is, to make it pillatable; and rerdmmend 
it to philoſophical contemplative Men, that it may get Footin 
and thrive elſe where than in Monaftries, to which it was log 
confined 3 and becauſe its abſtra-metiphiſical Notions; have 
ſome Reſemblance of the ſublime Doctrines taught by the A- 
poſtle Fobn, whoſe: Language the Mifticks affect, even 38 
Quaters do in their Rapſodies Having faid this concerning 
Miſticiſm, I take thence Occaſion to fate its Nature àud 
Source, and give a ſhore Hiſtory of it. . 


NMiſticiſin is the Quinteſſence of Popiſh Antichriftiatiſia, 
and has the Father of Lies for its Author; when it firſt ſprung 
up, it had ſome what of Enthyfiaſm in it: The firſt Miſtichs 
fell into ſtrange Extaſies, and ſometimes their Bodies were 
lifted up from the Ground, and tranſported from one Place of 
the Cell to another involuntarly. It ſeems to have been cal- 
culated by the ſubtile Fiend, to recommend monaſtick Zife in 
theſe dark Times, and in the Rebound and Iſſue, to diſparate 
or diſgrace the Exta/its and Tranſportations, recorded of the 
Primitive Chriſtians,” whereof” they were an Imitation. bo- 
mar 2 Rempis is the firſt and beſt of them, commonly 
known among Proteſtants ; if His Book js not as much new 
modelled by them, as it is by Papiſts in another Manner, 
I ſhould choofe to think charitably and favourably of him, as © 
one who was inlightned by the Spirit of Truth in theſe dark 
Times, and pluckt as a Brand out of the Fire; and am the more 
diſpoſed to think fo, that his Book has been of fome Uſe in 


ea) 2 Tim. iii. 4.” () Rom. i. 25. (c) Matth. xvili. 10. 


26 


he World: There tay: 416/be Schete among thein,/ who 
were not Entbuſiaſts, — thought. juſtly and . and were 


ſheltered. from Papal Tytany by their retired ſtick Life; 
But as to the Bulk of them, I intertain the Opinion already 
given. This Seck ate called Miſtickr, becauſe their Senti- 
ents were uncouth and. unintelligible to the then ignorant 
ſtupid Romiſh Clergy, by whom they were rather connived at, 
than . countenanced and approven: But they have kept 4 
ſtricker Eye upon them ſince the Reformation; as ealily ſee- 
ing the Tendency. of their Sentiments to overturn their 
gaudy Pageantry: : and have at laſt been forced 10 adopt their 
fayorite Notions, in ibe Manner F. Male Brunche, aud o- 
hers. have done, io which the Prevalence of Janſeniſin in 
France has contributed not a little, and eſpecially the Arcs - 
Biſbop of Cambray s turning out, in the Shape of a Miſdick, 
whole. Charzeter for Learning, fine Wit, good Senſe, and great 
a Devotion, was conſpicuous: In him one may ſee the irue 
Character of a modern Miſtict, who is not a ſubtile Jeſuite. 
nor an Enibiſiaſt, but an unrenewed Man imitating thro 
fatanical Deceit, the true Chriſtian i in Practice and Sentiments : 

But fo little to the Life, for want of the proper. Powers bf the 


"new Nature, that I compare it to a Patot's Imitation. of 


human Speech, or a Monkey's Imitation of human Actions: Sure 
I am, Miſtickt do not at, all underſtand, the ſublime Ex- 


preſſions they uſe in the Manner renewed. Men do, nor do 


they really feel and experience what, they talk of; they are not 
however falſe deſigning Men, and therefore are Objects of 
Compaſſion, but by no Means Patterns for Imitation. 
+1 conclude this Letter with this important Remark, 'That 
the efficacious Influence of the Holy Spirit, of Para- 
clet upon the Souls of Men, is the diſtinguiſhing Cha- 
racteriftick of genuine Chriſtianity : By this it was intredu- 
ced, by this it is continued among Men; and by this it is dif 
tinguiſbed from Popiſh Antichriſtianiſm, and all the Denomi- 
vations of Religion, which at any Time have appeared in the 
World: To this Influence intuitial Knowledge is owing. 
'That it is ſpecifically different from Reaſon, and really exiſts 
in renewed Men, ſee from ſacred Writ, What elſe does our 
Lotd and Saviour mean, when he ſpeaks of the ſeeing Eye, the 
bearing Ear, and underſtanding Heart (a)? And what elſe 
does the Apoſtle Paul mean by the Spirit of Fiſdom _ 


(a) Matth. xiii.1s, 10. 


Revelation in the Knowledge of God, inlightning the Eyes 
of the Unuerſtanding. which he prays fot in behalf of profeft 
Chriſtians at Epbeſus.? I well know an Attempt I 
intuitial Knowledge by Reaſoning,” to one Who ts not poſſel 


bf it, is as great an Indiſcretiong as an Endeavour to conyey by 


Fords to,a born blind Manz that Knowledge of Sight which 
the Act of Seeing gives ; yet it is pradticable tb convince a 
born blind Man that other Mea have a Senſe which he wants. 
and this has. its Uſe not only. to check his ridiculous Gavils a+ 
Stiaſt che ſeeing Man's Account. of vifible Things, biit 10 
mate. Way for his Application to the chitfid Oel for the 


Cure of his Blindneſs, See to this Purpoſe our Lord's Dif 


courſe with Nicodemus : Read it with R od/erve 
the Force of theſe Expreſſions, Ext l a Man be born. 4 
Zain, be cannot fee tbe Kingdom of God (a), and Notice that 
Manner of Speech, as an Anſwer to what Niodemus had 
ſaid, and you'll find they amount to this 5 Sir, you think by 
mere Reaſoning t become one of my true Diſciples, but 
* you are groſly miſtaken :. I aſſure you of i as a Truth, that 
* Unleſs you are ſpiritually born again, and receive a Faculty of 


* knowing ſuperior to Reaſon, you cannot /Ze, alias intuitiue- 


* ty know the Kingdom of God, i. e. the Nature of true Hap- 
9 pineſa, and the Way to Kt; fo AS really to become poſſeſt of 
* it” Remark the whole Tenour of our Lord's Diſcourſe, 


and the Effect of it ho ſtunning; and at that Time unintelli- 
gible is it jo him ? yet it proves the Mean of his Conyerſion, 
Tbis Paſſage deſerves the more Attention, that with exquiſite 
Elegance. Force and Conciſeneſs; it repreſents God's Method 


of converting Men, which ever is by convincing-them effeRual- 


Iy of their utter inability to do for themſelves in the importang 


Huſineſs of Salvatioti. This will ſuffice at this Time, from. 
Your affectionate N 
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rar, | 
1 Agree with you in thinking the Divine Plan of Reveal: 
ed Truth canriot be collected into a View, in an epiſtifto- 
lary Way; yet if Fragments of ſome of the great Lines of it 
be interſperſed in our Letters, theſe may at laft be connected, 
and fo diſpoſed as to form ſome of the great Lines of it: But 
I will not urge you too much on this Subject. Your Account 
of Myſticiſm is obliging to me, and I hope will be ufeful : But 
your Concluſion delights me, the more that you have thrown: 
it into the pathetick Strain, and thereby forced me into a beau- 
tiful and juſt View of as ſublime, uſetul and remarkable a Di- 
alogue, as the facred Code affords. Your mentioning in the 
laſt Words of it, Mens utter Inability to do for themſelves in 
the Buſineſs of Salvation, puts me in mind of the old Ar- 
minian Cavil adopted by modern Schemiſts, againſt the ge- 
neral Call to believe in Chriſt, and the Doctrine of utter Ina- 
bility in one's ſelf to comply with it, as they ſtand in Connec- 
Aion, of the Deiſtical Cavils againſt Revealed Religion, yes 


againſt Prayer, and of the Rationalifts Cavil againft Divine 


elttermining Influente : You know how much they are talker 
of at preſent, and of kow great Conſequence it is to provide 
Antidotes againſt ſuch noxious Poiſons : I therefore take 
the Liberty to propoſe your ftating and anſwering them, as the 
Subject of Letter N. 3. I do not preſcribe you a Method of 
doing it, ſtate them in ſuch Order as you think fitteſt ; and if 
Occaſion offers, pray ſay ſomething upon the Sacrament of the. 
Lord's Supper, as it is commonly called, and the Reaſonab le- 
neſs of attending Divine Inſtitutions, in Queſt of real Religion; 
and if you think fit of Baptijm alſo. It ſeems to be ſeaſon- 
able when Mer write and talk ſo much about the Sacrament, 


10 ſo little Purpoſe, and when Attendance upon Divine Infti- 
tutions is ſo much neglected upon various Pretexts. 
Anſwef upon theſe uſeful SubjeRts is much deſired by 


Your 


Your devoted ; 
PHILOTHEVUS 


LE F. 
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LETTER N. Ill 


Dear Phi, | 
JT i is indeed ſeaſonable to PA ſomething upon the Subjects 
you mention, Ca vil. paſs at preſent with'many Perſons for 
Unanſwerable Argaments, and Men take too great Liberty 
in ſuch ſerious Matters. I doubt if the Inſtitutions of Bap- 
ziſm and the Lord's Supper be rightly ſtated in their 'Nature 
and proper Uſe, and wiſh to ſee divine Inſtitutions better at- 
tended from proper Motives : But this is too large a Subject 
for one Letter; if I am to treat fully and accurately of Bap- 
tiſm and the Lord's Supper. I therefore confine my ſelf to 
the following Cavils, and Attendance upon Divine Inftitutions, 
as the Subjects of this Letter N. 3. only hinting ſome” Things 
concerning the Sacraments, and referye the full Diſquiſition 
of them for the Subject of Letter N. 4. But before we pro- 
ceed to it, let us try the 'Taſte of the Times, and of the 
Place in which we live, by publiſhing theſe firſt three Let: 
ters, — ' 

Anticbriſtians, (fo I chooſe to Jenomiante all the three 
Denominations of Schemiiſts) are  fophiſtical Reaſoners in 
Divine Things, whoſe Sentiments are in many Things co · inci- 
dent; and therefore, without claſſing them, I ſhall Nate their 
Cavils i in the natural Order of Things. The Cavil againſt Re 
vealed Religion now in Vogue is, That ſome ofits Doctrine 
are uncouth and unintelligible, others unacountable, and in 
Diſpute untenible, and the Profeſſors of it are To much di. 
vided in their Sentiments, that a' wiſe cautious Man is at a 
Loſs what Scheme to fix upon as the true one, yea is tempted 
td think the whole Plan of it fictitious. Upon this all other 
Cavils are founded, and from it as a bully Stem all the par- 
cular Objections againſt its Doctrines branch out: Among 
which this is a chief one, levelled againſt the whole Plan of 
Redemption, but eſpectally againſt the Doctrines of Election 
and Pretèrition, ihat it is inconſiſtent with the infinite Goodneſs 
and Mercy, yea Juſtice, 'of God, to condemn the whole Race 
of Mankind for the Diſobedience of one Man, in one ſingle 
Inſtance, and not only ſo, but actually damn much the greater 
Number of them, on that Account, and for ſmall Crimes 
_ committed in the Courſe of ſhort Lite. The Cavil eee 

s N 9 5 5 ; E a lager 


Prayer i is, That "PIE. all Thing 5 fore · ordʒined. and come 
to pals precifely according to fog of God, all' Occurrences 


| tre fined and determined, and therefore Prayer is fruitleſs and 


vain. The Cavil againſt the general Goſpel Call, and the 
Doctrine of utter Inability in one's ſelf to comply with it is, 
That it is ſimilar to the opening a Priſon Door, proclaiming Li- 
berty to Priſoners, and calling them to-come out, while they ly 
fettered with Chains, and loaded with Irons, without taking off 
their Irons, and loeſing their Fettets. And the Cavil again 
divine determining [nfinence is, that it renders Men mee 
Machines, degrades them from being moral free Agents, 
and conſequently deſtroys the Doctrine of future Rewards and 
Puniſhments. Theſe Cavils ſpring from a blinded biaſs'd 
Mind z unhappy Men in this State, are like bind Men, grop- 
log and lift ning after Zight, as if it could be felt or heard ; 4 
224 becauſe they can neither feel nor hear it, and bear gr 


Nr of Sentimemts about it, zmongſt their Fellow Gli 


8, without liſt ning to the Seniiments of /eeing Men, they 
conclude there is no ſuch Thing in Nature as Zaight: They 
are ignorant of God, and of themſelves, and are Strangers to the 
true State of Things; and therefore talk in that Manner. T 
theſe, ſhore ſeparate Anſwers ſhall be given 3 but in order to 
their being the more diftin and convineing, it is needful pre- 
viouſly to lay down the following Foſiions. which are 2 
Clufter of Shreds, or derached Pieces of the divine Plan of 


hings. 

. in all its Parts, and the 8 of the ell 
gent Part of it, is the Eternat's Metbod or Manner of re · 
vealing himſelf to intelligent Creatures; Happineſ7, as it 
really is, and ſeveral other Perfections of God, would have 
remained unrevealed, if no intelligent Creatures had become 
miſerable. Moral Perfection, in the eternal and efſentia# 
Bliſ7, are different Words expreſling the ſame Thing. Mo- 
ral Powers given to intelligent Creatures, are not Properties 
neceſſary to their Being, but Induements neceſſary to their 
Mell. being. Creator and Creature are corelate Terms, ths 
one expreſſing abſolute Sovereignity, the other abſolute De- 
pendance.' Benevolence and Beneficence to obedient Crea- 
tures, is a Conſequem of the Relation of Creator, as well as 
the Effect of infinite Goodneſs in the Eternal. HFoluntary 
perfect Obedience to the Lan is a Conſequent of the 

2 


| 1 can be, is the one cœeſſential, co. eternal Act of infinite 


| 6 

Relation of Creature, and expreſſire of Dependanee : 
Hence, an independent (Creature is an Abſurdity; and Bi 
obedience in any Manner or Degree, neceflarily forfeite the 
Creator's Bengficence. Fhe Attribute of  ab/olute. Soue - 
reign. abſcribed to the Eternal, reſults from the Character 
of —— with the fame Evidence 2s the Auribute of ff. 


The Epithet of infinite Mind, expreiſes in 
' Twitial — and compre be nſive Knowledge, as well 
as Infinite Wildom. The Aſcription of various or ſeveral 

Ads, * infinite Mind, is inept, n turd ig acurate 


The whole Plan of Tring s, that ever were, are, mall or 


Mind. This Plan, as the co. eſſential Act of infinite Mi 
dam, and of the Holy, i. e. the conſiſtent, one, muſt needs 
be infinitely conſiſtent and immutable. By this ſimple Ad- 
of infinite Mind, the Nature, States, Duration and Oecono - 
my of all Beings and Things, is invariably adjuſted and ſer 
rled. According to this Act or Plan, in exact and perfe& 
Conformity, all Things, even the minuteſt, and moſt volun - 
tary Actings s of intelligent Creatures, in all their Variety, oc - 
cur and come ta paſs. The voluntary Acting / of intelligent 
Creatures, are not /Þecifjpk Adds of the Divine Nil, but 
Effects of the Nature and Circumſtances of the Agent, intui · 
tively known, and eternally preſent to the infinite Mind, 
Hence ſee, how aukwardly Men think, and how unſuitably 
they ſpeak, concerning Divine Preſcience and Decrees. Electi- 
on is that Part of the Oeconomy of Creation, which reveals 
_ 7 and Compaſſion in the Eternal, in an apt Mam. 
is a peculiar Add of his Will, and Part of the Plan 
of of Things. The Preterition or Neglect of fallen Angels and 
Men, in ſo —— Numbers, ſuitably and aptly reveals divine 
Sovereignity, without which Election could not have exiſted, 
ar taken Place. Such is the infinite Mayeſt 5 of the Creator, 
and ſuch the abject Meanneſs of the moſt dignified Crea- 
ture, when ſtated in Compariſon, that it precludes all * 
| Complaint, on any Account whatſoever. Unzntelligent Crea - 
ture] in all their Variety, and intelligent Creatures, as ſuch, | 
are originally what the Creator makes them to be, ſimply ia 
the Character of Creator. Happy intelligent Creatures, in 
| 6s preſent Syſtem of Things are, Whaz the . Be- 


og 


Br r is, | That ſeeing all ©: 1. 95 fore-ordained, and come 
1 ly ing to 8 of God, 41 Occurrences 
8 fixed and determined, and therefore Prayer is fruitleſs and 
vain. The Cavil againſt the general :Goſpeb Call, and the 
Doctrine of utter Inability in one's (elf to comply with it is, 
That it is ſimilar to the opening a Priſon Door, proclaiming Li- 
berty to Priſoners, and calling them to come out, while they ly 
fettered with Chains, and loaded with Irons, without taking of 
their Irons. and looſing their Fettets. And the Cavil again} 
divine determining [nfinence is, that it renders Men meet 
Machines, degrades them from being moral free Agents, 
and conſequently deſtroys the Doctrine of future Rewards and 
Puniſhments. © 'Theſe Cavils ſpring from a blinded biaſs'd 
Mind; unhappy Men in this State, are like blind Men, grop- 
ping and liſt ning after Zight, as if it could be fel or heard: 
and becauſe they can neither feel nor bear it, and hear gr groak 
Ne of Semtiments about it, amongſt their Fellow Gli 
8, without liſt ning to the Seniiments of /eing Men, they 
conclude there is no ſuch Thing in Nature as Light: They 
are ignorant of God, and of themſelves, and are Strangers to the 
true State of Things; and therefore talk in that Manner. T9 | 
theſe, ſhore ſeparate Anſwers ſhall be given 3" but ia order to 
their being the more diſtinct and convincing, it is needful pre- 
viouſly to lay down the following Foſiions. which are 2 
_— of Shreds, or detiched Pieces of the divine Plan of 
— 

Creation, in alt i its Parts, and the W of the intelli- 
gent Part of it, is the Eternal's Method or Manner of re 
vealing himſelf to intelligent Creatures. Happineſ7, as it 
really is, and ſeveral other Perfections of God, would have 
remained unrevealed, if no intelligent Creatures had become 
miſerable. Moral Perfection t, in the eternal and efſentia# 
Bliſ7, are different Words expreſſing the ſame Thing. Mo- 
ral Powers given to intelligent Creatures, are not Properties 
neceſſary to their Being, but Indyements neceſſary to their 
Mell. being. Creator and Creature are corelate Terms, ths 
one expreſſing abſolute Sovereig nity, the other abſolute De- 
pendance. Bene volence and Beneſicence to obedient Crea- 
tur es, is a Conſequem of the Relation of Creator, as well as 
the Effect of infinite Goodneſs in the Eternal. Foluntary 
perfect Obedience to the * is 2 Conſequent of the 

Rela- 
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Relation of Creature, and expreſſire of Dependance : 
Hence, an independent Creature is an Abſurdity; and Bi, 
obedience in any Manner or Degree, neceflarlly forfeitr the 
Creator's Beneficence. The Attribute of abſalute Soue - 
reign. abſcribed to the Eternal, reſults from the Character 
of — With the fame Evidence as the Attribute of - 
ü The Epithet of infinite Mind, expreiſes in 
tuitial — ot and comprebenſive Knowledge, as well 
2 t1finite Wildom. The Aſcription of various or ſeveral 
Ads, .enge infinite Mind, is inept, you is ig acurate 


Tube whole Plan of Things, that over” were; are, that or 
) '  _ can'be, is the one co-efſential, coeternal AR of infinite 
Mind. This Plan, as the co-efſential Act of infinite iſ: 
dam, and of the Holy, i. e, the conſiſtent, one, muſt needs 
ö ' be'infinitely conſiſtent and immutable. By this ſample Al- 
of infinite Mind, the Nature, States, Duration and Oecono- 
my of all Beings and Things, is invariably adjuſted and ſer 
rled. According to this Act or Plan, in exact and perfect 
Conformity, all Things, even the minuteſt, and moſt volun · 
5 Actings of intelligent Creatures, in all their Variety, oc - 
ur and cone ta paſs. The voluntary Acting, of intelligent 
Creatures, are not [/>ecifpk Adds of the Divine Vill, but 
| Effects of the Nature and Circumſtances of the Agent, intui · 
A tively known, and eternally preſent to the infinite Mind. 
Hence ſee, how aukwardly Men think, and how unſuitably 
they ſpeak, concerning Divine Preſcience and Decrees. Electi- 
on is that Part of the Oeconomy of Creation, which reveals 
Tove, pes and Compaſſion in the Eternal, in an apt Mam 
is 4 | peculiar Ac of his Will, and Part of the Plan 
7 few The Preterition or Neglect of fallen Angelsand 
Men, in in f Ty Numbers, ſuitably and aptly reveals divine 
Sovereignity, without which Election could not have exiſted, 
ar taken Place. Such is the infinite Majeſty of the Creator, 
and ſuch the abject Meangeſ5 of the moſt dignified Crea - 
ture, when ſtated in Compariſon, that it precludes all juſt 
Complaint, on any Account whatſoever. Unzntelligent Crea- 
ture in all their Variety, and intelligent Creatures, as ſuch, | 
a originally what the Creator makes them to be, ſimply in 
e Character of Creator. Happy intelligent Creatures, in 
* preſent Syſtem of Things are, Wha the e Be- 
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es en es — —ṽ—ꝓꝓ—¹ _—_ — — — ——— * - — — - 
— 


. 3 | | 
ing of meer Grace has made them to be, in the Character of 
ene factor. Unbappy, or miſerable intelligent Creatures, 


are, with ReſpeR to Miſery, What they make themſelves to 


be, as the neceſſary Effect of Immorality, or Unbolineſs of 
Nature. Immorality or Unbolineſi of Nature, is the neceſ- 
fry Conſequent of any Act of the Will, contrary to, or in- 
cenliſtent with the Obedience of the Creature to, or Depen - 
dence of it, upon its Creator, or inconſiſtent with the Cha. 
racer of Creature. Every Claſy of intelligent Creatures has 


a chief Superior in Capacity as well as Dignity to all the In- 


dividuals of the Claſ7. The States of all intelligent Crea: 


tyres, as to Holine/s, or Unbolineſs of Nature, are deter- 


mined by the Bebaviour or Mibebaviour of the Chigf of the 
Claſs, acting in the Character of a fœderal Head, or Repre- 
ſentatire. If the Chief of the ClaſF misbehave, certain it is 
all the Individuals of it would misbehave, if acting for them; 
ſelyes. The determining of the bappy and unbappy States 
of intelligent Creatures, by the Actings of their Chief, is an 
AR of Grace in the Creator. Due Attention to theſe Poſi- 
tions, and a right Application of them, will go far, not only 
to anſwer the mentioned Cavils, but to ſolve all Exceptions 
and Objections to the Bible - account ef Things. Hence ſee 
how arrogant and unaccountable it is for à Creature to can 


vaſs the Creator's Plan of Things: O Maw, what. art. thai 


who replieft againſt God (a), ſaid he, who was divinely in- 
ſpired, adding, Shall the Thing made, ſay io bim that made it, 
yy baſt thou made me tbus ? What more petulant and 
antolerable 2 How incapable is human or angelick Mind to 
take in a complex View of infinite Mind, his Plan of 
Things 2 Can limited Mind comprehend what vaſtly exceeds 
its Limits? Is not buman Mind, in the mortal State eſpe- 


_ cially, as incapable to take ia a complex View of the Crea- 


tor's Oeconomy, as a Man's Eye is to ſurvey the Globe he 
lives on at one View, or bis Hand to graſp it? And how. 
impoſſible is it to judge aright of any Thing, without a com- 
plex diſtinct View of it? The Weakneſs and Fallacy of theſe, 
and all other Objections or Cavils, lies in this, that divine 
Adminiſtration and Oeconomy is ſchemed in human Man- 
ner: Men fee but a ſmall Part of the divine Plan of Things 
a beſt, and yet attempt to judge of the hole. Would not 

(a) Rom. jix. 20. 4 


1 wiſe Stateſman ſmile at a Peaſant's directing him to a 'Mea- 


ſure, wbich might indeed relieve him from a very great In- 


convenietice, bit which; were it practiſed, would unhinge his 
whole Scheme of Government? Or, would not an ingenious 
Watch-maker laugh outright at a Clown who fhould counſel 
him to miſplace the Pendulum, or make one of the Wheels 
of Size and Shape. quite diſproportioned to the other Parts of 
the Watch he is making? 3 „ 5 , 

"Tis anſwered to the ;firft mentioned Cavil, and the Bran- 
ches of it, againſt Revealed Religion, If the Fatt is once 
ſettled, that the Bidle-atcount of Things, is indeed Divine 
Revelation; what is laid down in the foregoing Poſtti 
when duly and impartially attended to, will fully fatisfy — 
convince the moſt jealous ſcrupulous Mind, that theſe Cavils 
and Objections are groundleſs and fooliſh. As to the Fact, 


I need only add, to what a learned Friend of mine has well 


ſaid; in his Book intitled, Some Thoughts concerning Reli- 
tion Natural and Revealed, and the Manner of under- 


flanding Revelation, Sc. That it is manifeſtly inconſiſtent, + 


not only with the Goodneſs, but with tne Wiſdom of God, 
and with the whole Oeconomy of Things, that a Revela- 
tion of himſelf, his Oeconomy and Adminiſtration ſhould not 
be made ; ſure, the preſent Syſtem of 'Things abſolutely re- 
quires it, it is evidently needful towards compaſſing the fore- 
mentioned main Aim and proper Defign of Creation, to wit, 
the Revelation of himſelf in all his Perfections to intelligent 
Creatures, many whereof cannot poſlibly be diſcoyered from 
the material World. | 
The ſecond Cavil againſt Prayer, is anfwered by the few 
following Poſitions and Illuſtrations. The eternal Plan of 
Things, not only comprehends Cauſes and Effets, Means 
and Ends, injoined Rules or Meaſures, and their Reſults, 
but connects them; The Connection betwixt Cauſes and 
Effefts is fixt, but the Connection betwixt Means and 
Ends, Rules, of Meaſures and Methods; and Reſults, are 
not fixt, Thus, Eating does not aſcertain Health nor Non- 
riſhment, much leſs Life and Strength, yet it is ſo neceſſary to- 
wards them, that they cannot be without it : even ſo, Praver 
does not aſcertain the Thing prayed for, yet is abſolutely need- 


ful towards obtaining what is wanted. The eternal Plan of 


Things being incomprehenſible to Men, and only in ſmall 
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Chriſt, and the Doctrine of utter Inability in one's ſelf, to 


3 ef 2 3 3 ; 
Part kov#m to them, . Rule of theit Adtings. & 
leog as God's Purpoſes concerning Things wanted and askt 


by Prayer, are not revealed, Men have as good Ground . to 


hope fer Succeſs, as to fear Refuſal; ' God's bidding Men 
ay, and promiſing he will hear Prayer, and grant What is 


10880 for, in 'a Conſiſtency with himfelf, and with the true 


Intereſt of the Suppliant, is a Watrant and Ground for Men 
to pray, with Expectation of - Succeſs, Expectations bt 
Sticceſs when Men pray to God, are much better founded 
than Hopes. of Succeſs, when they Men like 
themſelves: The Action of the Man ſupplicated, as to his 

anting or refuſing the Requeſt, being as much compre- 

nded in the eternal Plan of Things, as the granting or hot 


granting of the Thing prayed for;=— 
To the third Ca vil againſt the general Call to believe in 


1 


comply with it; - as they ſtand in Connection, it is anſwettd, 
The Compariſon of the fertered Priſoners evidently trots, is 


unapt and fallacious, it does not at all rightly repreſent the 
Thing to which it is compared, and nothing is more 


than ſophiſtical Reaſonigg, founded upon a lame Comparifon. 
See the Thing in a ſmooth, api and complet Comparifon : 
wiſe King knowing Numbers of his Subjects to be exceed- 


| ingly indigent, makes up a Lift of them, comaining their 


Names and Sirnames. with the Places of their Abode and Em- 
ployments ; he marks off upon this Liſt, a certain determi- 


nate Number, whom he firmly purpoſes to relieve, and in- 
tending, for wiſe Reaſons of State, to make the Freedom of 


his Choice, and his Favour conſpicuous, in Place of ſummon- 


ing his Favourites only, and relieving them privately, as a 
weak Prince would have done, he proclaims his Intention to 
relieve a certain Number of them, and not only invites but 
ordains all of them to come to his Court, at certain Times. 
that he may ſele& his Favourites, and diſcover from Time 
to Time who they are, by relieving them as he thinks fit: 
Hereupon every one of his indigent Subjects carefully attend 
bim, on this rational Ground, that they do not know but they 
may be of the favourite Number, and ſo ug as Favourite- 
ſhip is an abſolute Secret, they have good Grouhd to hope 
they may be of the Number : But in Proceſs of Time, a 


Numbet of them refuſed to attend, ſaying, as the King's 18 
poſs 


Je 

207 hn comm nee. 0 eee Sts noul3 
_ poſe was unchange able, if they were Favourites, they ſhoul 

ſurely be ſens for and relieved. If they were not, their Atten- 

dance was vain ; Theſe the King ordered to be put into Beq- 
dam, till cured of their Phrenzy i All tbe reſt attend. from 
Time to Time, in the preciſe, Terms of the Proclamation, ar 
cheſe Atendances, the King not only relie ves, but, greatly 
. dignifies, ſometimes.a Number of ihem at once, ſometimes 
only one or two; and ſometimes none at all. They continue 
their Attendance; ſo long as the Proclamation is not recalled ; 
_ at laſt a few of them, haying long attended in vain, and en- 
. yying thoſe who were relieved; loudly complain of the King's 
Fartiality, and accuſe, him of-Cruelty for not relieving every 
Body: Theſe the King cauſes to be leized and brought before 
bim, and in the Preſence of all the Attendants, and of all his 
Court, sbs them it be, 28 2 Sovereign, was got at, Li- 
berty to diftribute bis Favours as he pleaſed,? Whether or not 
it was their Duty as Subjects, to. obey the Proclamation? And 
whether or not they thought it conſiſtent with the OEconomy 
. of the Kingdom, that all his Subjects ſhould be relieved and 
dignified ? By theſe Queſtions the Men ate 8 and 
truck dumb. The King ſaid, he might diſmiſs them with 
Contempt ; but their Behaviour, being criminal, and, it. being 
of Service 10 bis Subjects 10 mainizin the Dignity of bis 
Government, he would puniſh them for an Example to others; 
and thereupon commands them to be bound Hand and Foot 
and caſt into a dark Dungeon, there to die and rot. 

is. thus 


The fourth Cavil againſt determining influence, 


anſwered: After remarking, that nothing is more certain, 
than that this, and all other Cavils againſt the Bible Account 
of Things, proceeds from Miſdpprebeofions of God and of Dis 
vine OEconomy ; and that nething elſe is requiſite; to confuts 
Cavils, but to ſer the Truth cavilled at in true Light; Divine 
imme diate Influente upon Men, and likewiſe mediote. In; 
HFluence by Angelick Miniſtry, is explicated by the Poſitions 
laid down in Letter N. II, ia,.explaining Enthuſiaſm : That 
ſuch Influence muſt needs be determining, without any fuch 
Conſequence as is cavilled, appears from the following, Poſiti- 
ens. Divine Influence is ever in perfect Cogſiſtency with 
the Eternal Plan, by which the Nature and Order of 'Things 
is ?7variably adjuſted and eſtabliſped. By that Plan, the 
Faculty of Politien or Willing in intelligent Creatuies, and 
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the Nature of Moral ( ud n 2. upon which the Cha- 
racter of free and moral Agents depends, is adjuſted and 
fixt. Moral Agents are ſaid, properly ſpeaking, io act free. 
ly; when they wi a Thing ſuitably to their Nature; without 
any  Averſion or Reluctance. Divine Influente does not 
forcibly determine the Will, but moralizes the Nature of the 
Mah, in Conſequence whereef, he nittrally Wl}, what he. 
formerly nilled. The Influence which moralizes'an immo- 
ral Nature, is the ſame which took Place before the Creatute 


| became iminoral ; and is that Influence of the Holy Spirit, 


to which the Moral Nature of an intelligent Creature, i. e. 
i:s Conformity to the Moral Perfections of the Divine Na- 
ture, is owing, as is poſed Page Line FE 

Baptiſm and the Lord Supper may juſtly be concluded 
important Inſtitutions from this peculiar Conſideration, that 
Salan, to whoſe Agency I impute all Error, has been at fo 
much Pains to debaſe and vitiate them, and to divert Men 
from juſt Views and the proper Uſe of them They are 
commonly called Sacraments, but as I am no Friend to the Uſe 
of obfcure Words, howſoe ver antient, and by Whomſoe ver in- 

troduced, when they are not in Uſe in ſacred Wit, nay, nor 


to the Uſe of peculiar ſacred Phraſes, when they are not un- 


derſtood by the Uſers of them, as thinking it to be what is 
properly called canting, and as finding it ſharply reproved, 
yea ftriftly prohibited, when plain Words to the ſame Purpoſe 
are at Hand, for which ſee Fer. xxiii. from the 33 to the 38 
Fer. incluſive, I therefore ſcruple not to reject it, and ſub- 
ſtitute the Word Ordinance or Inftitution in its Place; neither 
am I fond of the Words Lord's Supper and Communion, tho 
borrowed from the Apoſtle Paul, becauſe it is but once, and 
that incidentally, and upon a particular Oceaſion, that he- uſes 

them: Ichooſe rather to uſe the Words Ordinance of Com- 
Memoration, commemorative Inſtitution, and Commemoration 
of the Lord's Death, as much plainer, and more exprefhve and 
proper, founding upon our Lord's Words, Do this in Remem- 
brance of me ; and am at the more Liberty to-do ſo; that I ſee 
very bad Effects of the Uſe of Cant Words in Divine 
Things. Fe * „ 

#4 Baptiſm is debaucbed by Popilb' Antichriſt, and render d 
uſeleſs co its. proper Purpoſe, whilſt they incumber it with idle 


unwarranted Rites, aſ/ert its abſolute Neceſſity to Salvation, and 
. 4 2 . L 41 6 Place 


place its Efficacy in the een of the adminiftring Prieſt. 
It is fooliſhly rejected by Quilters, not knowing how much the 
e it makes Way for infernal Thuſialm among them; 
| it is injudiciouſly delayed till the Age of Majority by Ana- 
baptiſts, as not underſtanding it, and net apprebending the bad 
Effects of ſuch Delay. It is deubtleſs to be adminiſtred to In. 
fants as ſoon as may be, for Proof whereof, I need adduce 
no other Argument, than that it is ſubſtituted in Place of 
| Circumciſion, which by expreſs Command, was to be done on 
the eight Day of Life. The regular certain Effect of ii is, 
to put the baptized. Child under the Protection of the Almighty 
Trinity, and thereby exeem from ſome Part of the Agency 
of Satan upon their Bodies and Minds: When it is adminiſtred 
by Goſpel Miniſters of a true and rightly conſtituted Church, 
orthodox in Doctrine, and countenanced by the Miniſtration 
of the Holy Spirit in it; it is a Checque and Bar upon Satan's 
Power: and Agency among them · Hence it is that the whole 
Scene Fairie-ſbip ceaſed at the Reformation from P way 3 
and hence it is, that Mitch. ſbip commences by renouncing Bap- 
tiſm. There are other Effect, of greater Conſequence re. 
ſulting from it, which depend upon the Conduct of the Parent, 
when offering his Child to Baptiſm; but theſe I do not now en- 
upon, neither ſhall I make any Obſervations at preſeut upon 
the prevailing Sentiment about it, and common Practice among 
Proteſtants; but content my ſelf to ſay, that it by no means 
aſcertains Regeneration, yet is abſolutely neceſſary towards it, 
in adult Perſons, „ 
The Ordinance of Commemeration is vitiated by Papiſts 
to the higheſt Pitch, and is proſtituted to vile Purpoſes by others 
as well as them, when it is made a Ceremony confirmatory of 
ſecular Tranſactions, or a Teft qualifying for publick Offices. 
Papiſts have wrought it up into a monſtrueus Piece of Idola- 
try, and make it a F7aticum to their Votaries, when they paſs 
into the other World : Proteſtants of the two chief Denomi- 
nations think variouſly about it, and perhaps none of them 
acurately aright : LZutherans talk of Conſubſtantiation, 
and among profeſt Calviniſts, ſome reſtrict the Ob- 
ſervation doctrinallß io Renewed Men, while they 
adminiſtrate it ve ry promiſcouſly ; others act more con- 
ſiſtently, while they endeavour to adminiſtrate it to true 
Chriſtians only. A certain Church is ſomewhat popiſhly 
| E 2 ſolema 


C-3 
ſalemn in the Adminiftration 7 it, while the Cor 
rams are very ſuperficial in their Conimemoration, yet N 
Doctrine about it ſeems to have been right, till of late, that 
one of their B—ps hay levelled it to the Capacity of every 
one, by bringing it down to a common Comnmemoration, i 
ſomewhat of a grave ferions Mood, herein acting conſiſtently 
with timſelf/as a pſeudo Cbriſtian, as [ have called the Seck of 
Schemiſts he is of, or a Carrean, as you call them. I do 
not now enter upon a Diſquiſition of this important SubjeR : 2 
but content myſelf at preſent to 'obſerye, That the Argiment - a 
+ far peds Baptiſm which I have mentioned, concludes ſtrong- 
ty tor the Admiſſion of all baptiſed Men, to this Inſtiution, 
who ha ve 4 Competency of Knowledge, are moral in their 
Converſation, and are morally ſerious in their Commemora- 
tion: It was evidently ſubſtituted in the Room of the Paſcal 
Supper, and is the true Antitype of it. All crreumciſed Men 
were expreſly commanded to keep the Faſſover; and with 
me it is not doubted, that Juda: was preſent at the firſt Inſtitu- 
tion, and did eat and drink the commemorative ſymbolical Bread 
and Wine (a). True it is, that renewed Men only, are capable 
of feeding ſpiritually on the Bread of Life that came down from 
eayen (6), and they only are capable of being ſealed by the \ 
old Co-witneſſing Spirit (c), in commemorating their Lord's 
eath : But is not the Defign of the Inſtitution complex, and 
is Effects varlous, as well” as that of Baptifm #' Is it not 
deſigned. to convey new Zife, as well as to ſupport and 
 Hvigorate it? And are not the- Words of Inſtitution peculiar- 
ly adapted to both Purpoſes? What Words can poſſibly ' be 
more apt to expreſs the Saviour's Offer of himſelf to a loſt 
Sinner,' and convey ? Then theſe, take, eat, this is my Body 
; Groken for you (d): But I ftop ſhort, and will proceed no 
further on this Subject at this Time: | 
I cannot beiter recommend Attendance upon divine Inſtitu- 
nons, and argue for it. than by tranſcribing a mort Eſſay 
upon that Subject, written ſome Years ago upon A particular 
Occaſion.— lt is uſual for Perſons of all Ranks to judge of 
Sermons by wrong Rules; ſome are pleaſed with meer Sound, 
and regard chiefly the Tune of the Preacher's Voice ; others 
will needs have Action and Geſture as well as Sound; : 
third claſs of Hearers require Oratory as well as Sound * 


Geſture ; 1 fourth likes a well connected and handſomely de- 
+ livered 


on 


„ 


wu) See John xiii. 2.-(b} John vi. 51. (c) Rom. viii. 16 (d) Mat. xxvi. 26 
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tainly go to t 
if ſuch a Thing was tollerated in a Chriſtian Country. . The 


+ Ta. 

livered Diſcourſe ; a #iftb is fond of extenſive Learning, dif} - 
played by well applied Quotations : 'They are but few who 
have a right Taſte of Preaching, and can overlook the moſt 
grateing Tone, and aukward Gefture, yea Inconnection, 
and bad Language, for the Sake of Sublimity of Thought, 
and genuine ſcriptural” Views of Things. This Variety of X 
Taſte, would certainly very often make a thin Audience to | 
the Preacher, if Men thought themſelves at full Liberty to 
abſent from the Church: But the Force of Cuſtom, Regard 
to Reputation, and the Difficuliy of paſſing away Sunday 
decently, without ſitting two or three Hours in the Church, 
E ſo far, as to make the Audience generally bear ſome 

Froportion to the Populouſneſs of the Pariſn: Yet there ars 
Some Gentlemen of the ſuperior Rank, who neglect the Cen- 
ſures of the Populace, and Diſpleaſure of the Clergy, and ſeems. 
to think' it below them to Join with the gn in hearing 4 
Fellow talk loud to little Purpoſe for an Hour or two, as ther 
ſpeak 3 and therefore they never go to Church, unleſs it be in 
Compliment to a Friend to relieve themſelves of a Fit of 
Splen, or to amuſe themſelves where the Preacher is an O- 
rator, and talks to their Taſte. Tbeſe laſi mentioned are 
ge Men of Parts, who if they are virtuous, excuſe their 

on-attendance at Church, by ſaying they read a good Book, 
at home, or ſpend the Sabbath in reading and ſtudying the 


> 


Bible.—— lt is for theſe Gentlemen that this Eſſay is chiefly 


calculated : Their Motives for going to Church, are the 
fame as for og to the Play-bouſe, and they would cer- 
e Play bouſe rather as the Church on Sunday, 


Folly of the Virtuoſo's Excuſe will evidently appear, when 


the proper Uſe of Preaching is adverted to, which indeed is 


not to amuſe Men of Pleaſure, but to produce an Effect whic 
amounts to a real Miracle, to wit, the changing Mens 'Tem- 
ers and Diſpoſitions; and in conſequence thereof, their 
ractice from Vice to Virtue, or rather from Vice or Mora- 
lity to Religion, and their Taſte of Things from a Diſreliſhz 
Jes, Diſ-belief of divine ſpiritual inviſible Things, to a firm Per- 
waſion of their Reality and Truth, and a vaſt Delight in them. 
This is what all the Oratory and Abilities of Angels could 
never bring to paſs: The Truth is, it is no other than the 


Effect of divine almighty Power, accompanying a Mean of 


40 


dkuipe Toftitaian, altogether inſignificant in itſelf to produce | 


any ſuch Effet. This the learned Apoſtle Paul foccio&tly- 


expreſles, in ſaying, It bath pleaſed God, by the Fooliſbneſs 


of Preaching, to ſave thoſe that believe (a). The Hiſtories 
of Naaman he Syrian General, who was cured of bis 
Lepreſy, by waſhing in the Riyer Jordan (6) ; and of the 


born blind Man, who was cured of his Blindneſs, by waſhing 
in the Pool of Siloam (c), are-yery pat to this Purpoſe, and are 
therefore well worth paraphraſing on this Occaſion, —The 


Syrian General being told of a Prophet in. Samaria, who 


could cure him of his Leproſy, applys to him, in Expectation, 
as he himſelf tells, that he would come to him, ſtand and 
call on the Name of his God, ſtroke his Hand over the 
Place, and recover the Leper ; but is int aged, when be will 
not ſo much as ſee him, but by a Meſſenger directs him, to 
ko and waſh in Jordan ſeven Times; aſſuring him, that upon 

his doing fo, he ſhould be cleanſed from his Leproſy ; He 


concludes the Waters of Abana and Pharpar, the Rivers of 


Damaſeus, were better than all the Waters of {/rael, and 
be might as well waſh in the one as the other; and in that 
Conceit would certainly have gone home in great Diſcontent, 
if his Seryants had not ſoothed him, and prevailed with him 
to obey the Prophet's Directions, rightly . judging, as their 
Speech to him plainly ſhews, that in Cre al 72 depend 
upon any natural Quality in that, or any other Water, pro- 
diftive of ſuch = Effect; but as his obeying | the Pro. 
phet's Directions, and relying upon the Aſſurance of Suc- 
ceſs he had given him in the Character of. a Man of God: 
The Event ſhewed they judged right, and upon the Succeſs 
be Man bim/elf becomes convinced, that a Divine Power 
was exerted in his Behalf to make an inſignificant Mean effec- 
tual to his immediate Cure of an incurable Diſeaſe; and there- 
upon returns to the Man of God full of grateful Sentiments 
and half a Convert to'the Worſhip of Fehovah.—The born 
blind Man is cured in a Manner calculated to ſhew the Soye- 
reign Way in which Divine Grace, or ſpecial Favour, is diſpenſ- 
ed; and eſpecially to ſet this Truth in full Light, that Divine 
Inſtitutions are duly to be regarded, without inquiring into 
their Aptitude for compaſſing the propoſed Ends, and that 
Succeſs is firmly to be expected in attending Divine Inſtitutions, 
de they to our narrow Apprehenſions never ſo improper or 

; ts * 
(a) See 1 Cor. i. 21. () 2 Kings v. 10. 14. (c) John. iX. 6. 7. 
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(s) | . 
infignificant : It is not to pals without Remark, that the Man 
was not ſo much as deſiring to be cured z he thought his Cure 
was impoſſible, and was thetefore contented with his diſcgn- 
ſolate Lot; ati odd Queſtion gives Occaſion 10 it, and 
the "Method is very extraordinary; Ie is not, ſo, much 
as . asked if he would be cured, but his Eyes ze 
anointed with an. odd. Kind of Salve to be found every 
where, to wit, Clay or Duſt, and Spittle, and he js bidden g0 to 
the Pool of. Siloam, and waſh, without any Aſſurance given. that 
he ſtiould ſee upon his ſo doing, the Proſpect of Succels is on- 
ly couched in the Word Siloam, Which the Text ſays ſigni- 
fies Sent, intimating that the Certainty of his Gure depended 


upon his going whether he was ſent, and doing as he was 


bidden. It very well deſerves a Refleion, how it came to 
paſs, that the blind Man made no Oppoſition to the anoint- 
jag of his Eyes, and yet more that he did not refuſe to go an 
Erraid which behoved naturally to appear to him to be a boot 
leſs one: The Truth is, there was a divine Power exerted on 
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er rendered taftleſs, and ſhuffled out by them. hen = 
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11 * 2 1 
in ſame Branch or other will be found at the Bottom of chem: 


und that Pride is of the Devil all know. I would not have 
it concluded from any Thing I have faid, that I apologize for 

all the Weäkneſſes and Indiſcretions of Preachers, not at all, 
"heartily win the Pulpit were more polite, providing it d 
ul 


not degenerate into a' Roftrum : But this I aſſert as a 


Concluſion, that no Weakneſs, no Indiſcretions of Mae 


kan warrant the Neglect or Contempt of a divine Inſtitition; 
ven, I even think it extremely dangerous for a Man to quit 
his Pariſh-Kirk; upon a Quarrel with the Miniſter, , be it never 


"fo well founded, providing he be an Orthodox Preacher, and 


true Goſpel Miniſter. - C 
I mall conclude this Letter with a ſhort practical Pie of 
real Religion, for the Sake of ſuch as put a Value upon it 
and want to be poſſeſſed of it. It is ſurprizing to ſee how 
Life is ſpent by the Bulk of Mankind of all Ranks, to how 
uttle Purpoſe Men live; and what Neglect of God and of a future 
State they ſhew ; the true Cauſe whereof is, that the Srope of 
Life is miſplaced : It is with unhappy depraved Mankind, no 
other, than to Pleaſe themſelves, i. e. to act from Pleaſure as 
the Principle and Spring of Acting, without Regards to the Au: 
thor of their Being. Hence Life is ſpent in a continued Circle of 
filly Amuſements and brutal Pleaſures, wherein there is 0 
great Variety, and the Buſineſs of it, ſlimming it up, may be 
faid to ly in eating, drinking, ſleeping, and trifling, for indeec 
whatever the Spheres of Life are in which one moves, and 
howſoeyer ative he may be in them, ſo long as the Scope 
of Life is miſplaced; ſo long as Self-plea/ing or Amuſement is 
the Spring of Activity, Life is ſquandered and loſt ; So long 
as it is ſo, Men of Bu/ineſ7 do really as much trifle with re- 
gard to their only important Concerns, thoſe of an endleſs Life 
and inviſible World, to wit, as Men of Pleaſure do, who 
employ themſelves in the ſillieſt Amuſements. True Religt- 
on lies in right placing the Seope of Life, which is, to pleaſe | 
God, i. e. to act from a Senfe of Duty to bim in all the 
Spheres and Actiong of Life, and pay him due aig 8 N 
and Regard in Acts of real Worſbis: Thus all the ſtationa 
and relational Duties of Life, yea natural Actions, become Ac- 
knowledgments of Dependance upon him, and fo, equivalent 
to Acts of Devotion or Worthip, which in that Caſe, ate nev- 
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diſcharge the Rational and relational Duties of Life, in due 


Manner, from à Senſe of Duty to God, calling for them and 
requiring them; Wen they eat and drink, and fleep ia 
due Time and Meaſure, ſrom the fingle View of being 
thereby enabled to diſcharge the Functions of Life, as Duties 
they owe to God: When they ire regular and conſtant in all 
Acts of Devotion from awful ſuitable Regards to him ; and 
when theſe are real mental At of pure Worſkip/; then do 
Men do all to the Glory of God (a), 28 the fared Pliraſe:is'; 
then do they /ive' to the proper Purpoſe. of Life: But whoſoy 
ever attempts this without a new Nature, without being rege- 


nerated, born again; converted, renewed, as facred\Wrice 


ſpeaks, will find it an impoſſible Thing. It is bard and diffi- 
cult even to renewed Men: And hence it is, that Chriſtian 


Lie, is truly a State of ſpiritual Warfare, and is figured out in 


the ſacred Code, by Warfare and VMreſtligg. This ariſes 


from the preſent Oeconomy and State of Things, and par ticu- 


larly from the Ermity Jebovab Elobim is ſaid to have placed 
betwixt the Emblymatick Serpent and the AFobityppat 
Woman, and betwixt the Woman and the Serpent; and be- 


5 twixt the Serpent's Seed and ber Seed; and betwixt ber Seed 


and the Serpent's, Seed (6), for ſo the Words run in their 
genuine Reading, They are wonderfully expreſſive of an im- 
rtant Truth, much over-look't by blinded Mankind, yea dif- 
lieved and denied by the pretended wiſe Mea of our Time 
and Nation, to wit, the real invetrate Enmity there is be- 


twixt renewed Men, ranked under their Redeemer's Banner, 


* 


and Devils or Demony, ranged under Satan's Enſigns; which 


Enmity you ſee is mutual, and is the only Enmity allowed to 


take Place in a reneued Man's Breaſt: Hence ſee, how idly 


fome Preachers talk, when they deſcribe” the good Man, as 
they call him, or reneued Man, as we chooſe tp ſpeak, as 

having all. Eis Paſſions under his Feet, and quite free from 
Anger, Malice, Envy, Hatred, and the like evil Dilp ofiti- 
ons: Do they not draw a falſe Picture of him? Is not their 
Deſcription romamick? And are they not reproveable ? or, in 
another View, to be pitied, who talk in that Manner ? I might 
ſay ſomething on this Occaſion properly, concerning the Na- 


ture and Method of Converſion from Sin, i. e. Contrariety 


to the Divine Nature and Will, to Holineſs, i. e. Conformity 
; 'Þ „ 
(a) 1 Cor. x. 31. ©) Gen. ili. 15. | 


—— 


i | 
1 
14 
| 
114 
. 
. 1 
— 1 
1 
17 
1 
1 
} 
14 
11 
/ 
it, 
FE 


| 
is 
1 
| 
| 


— ———— 


— — 


— — 


—— —U— 


— 


— 


——— — 
3 


— — 


—— ́— 


— > ay 


-— 


Bd — 
R — . — —— 


— . — — — 


— — — 


— 
- 
. 


— — ne hoes a 


— .r᷑vt 2 2 NS 


— — 


— . —EU— 


— ee ror ee ror 
— — b-—— 
- 
* 


of Satay to God (a), as'our Lord expreſles it, in his Words: '. Io 
8 2 from Heaven, i, E. from the Darkneſs or Jenorance d 9 
blind Reaſon, to the Light or Knowledge of 11775 or 
rival Diſcerning, and from the ſpiritual Slave Id Bon · : 
dige of the Adverſary, the wicked, oye, the Chie of Devils, 
2 the Service and Obedience ot Febevab, the one only living . 
Aud true God. 2 I forbear, having, already exceeded-th 
proper Bounds of a ven of - I know, you} put me in Mind e 
| 85 this, and of other Suhjects in the Frogreſs of our Correſpo 
lende, which on your Account, partih, is 00 1 


ws 


; Sod enabling, ſhall be cheerfully carried on, * \ EE 
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